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PREFACE. 


T his little book is an attempt to bring into 
review some of the scriptural assurances 
and revelations concerning the conditions that 
await the souls of those united here to the Saviour 
by faith, in the intermediate interval between 
death and the great Day of Judgment. It had its 
origin in discourses preached to an appreciative 
and faithful congregation in a New Brunswick 
parish, some of whom expressed a desire for their 
publication. This the writer was unable to accede 
to, as he uses only rough notes for his sermons; 
so he has re-arranged and expanded the whole of 
the material and added largely to the original 
matter, endeavouring also to write in a style that 
would be easy for the ordinary reader to readily 
understand. In the midst of a busy ministry, 
exercised on both sides of the Atlantic, the work 
has taken three and a half years to carry through, 
so that the larger part of it was written before the 
great war which now distracts the Empire and 
tries the faith of the Church. He did not feel it 
necessary to re-cast the portion that was written 
in pre-war days, but he ventures to believe that the 
passing of so many young and valuable lives gives 
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a new importance and value to the points he has 
tried to emphasise, and he humbly hopes that 
mourners for those loved ones who are lost awhile 
to sight may find some consolation in what ‘he 
has been led to express herein. Certainly he has 
been enabled to see “ through a glass darkly ” a 
little of " the deep things of God,” as his original 
hearers assured him they had also; and he humbly 
prays that this small book, full of imperfections as 
it may be, will assist some into whose hands it 
may fall ‘‘ to lay hold upon the hope set before us; 
which hope we have as an anchor of the soul . . . 
and which entereth into that within the veil ” 
(Hebrews vi. i8), “ until the day dawn and the 
day-star arise ” in our hearts. 


Glasgow, 

Easter, 1917. 


A. G. S. 
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The 

Anchor Within the Veil. 


CHAPTER I. 

INTRODUCTION. 

H ere is a subject of ever-pressing importance 
and interest to us all. Who can be indifferent 
or apathetic ? Are we not all voyagers travelling 
through the fast-shortening journey of this brief 
earthly life toward a destination which will be as 
much the direct result of the course we shall have 
taken here, as is the arrival of the vessel in port 
the result of the direction in w’hich that ship’s 
prow was set on the voyage ? Could the emigrant, 
as he sails across the ocean to his so-far unknown 
home be indifferent to the facts concerning that 
country where he is intending to settle ? Would 
he not eagerly snatch up and seek out all the avail¬ 
able information he can gather as to what he 
hopes will be his future home ? And, after all, 
this is to be his home only for a limited, perhaps a 
very short term of years. But we are all on a 
voyage “ through the waves of this troublesome 
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world'' to a future state which shall not be only 
for a few fleeting years, but for unending dura¬ 
tion. Indeed, the voyage is only just beginning, 
as we pass from these earthly experiences to what 
lies beyond, for the language of S. Paul employs 
a metaphor comparing death to the weighing of 
the ship’s anchor, so that the vessel may pass from 
her moorings into the open sea and away from 
all that hinders her onward course. '' The 
time of my departure is at hand,” he says in 
2 Timothy iv. 6; and the word that he uses for 
departure— dyaMxri ^—is one signifying the raising 
of the ship’s anchor so that he himself may pass 
on to life as much wider and more unrestricted than 
the earth-life as the open sea is in comparison with 
the dock or harbour. Indeed, the sliip is only 
detained in dock for the purpose of being prepared 
for, or made ready for, what comes after, i.e. for 
the voyage ; tlie sailing over the sea is the purpose 
for which it was built. So we are only on earth 
for the purpose of what comes after. When the 
departure, the anahisis, takes place, we are at the 
beginning, not at the end, of the main purpose 
of our existence. Great things lie in the yet 
unrevealed future, but that future is lighted up 
with the promised meeting of One Who has gone 
before us. As finely expressed by Lord Tennyson : 


“ For though from out our bourne of time and space 
The flood may bear me far, 

I hope to see my Pilot face to face, 

When I have crossed the bar.” 


INTRODUCTION 


Onward, onward will that Pilot conduct His 
redeemed in whom He shall have begun the good 
work of grace, until He will have made .a perfect 
work, till He will have wrought them into His 
own image. He has countless ages to work in, 
and He has told us that he that doeth the will 
of God abideth for ever (i John ii. 17). 

The mind of any of us is bewildered at the thought 
of unending duration; but whatever idea it may 
impress upon us, it must be perfectly obvious that 
this future immeasurable existence is of more 
importance to us—beyond all comparison—^than 
the most urgent interests that can engage us in 
the present domain of earthly experience. Why 
is it, then, that multitudes live as though this 
Hfe were all and there were no sequel to it ? Is it 
not just in this, that Satan’s power to deceive the 
mind drug the conscience is most appallingly 
and amazingly displayed ? Is it not his effort 
(too often successful) to induce the conclusion, too 
hastily assumed, that we can know little or nothing 
about the conditions of existence after death ? 
It is the design of this review to bring to the 
reader’s notice the clear statements and obcious 
revelations in Holy Scripture concerning the future 
state, and to suggest some clearly warranted 
inferences that such teaching carries with it. The 
writer feels sure that if only the deadening absorp¬ 
tion of things present and material were removed, 
every thoughtful person would eagerly and with 
vivid anticipation seek to catch gleams of light 
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from that la ad lying beyond this present temporary 
abiding place, which may seem at first sight to 
be uncertain and misty, but is found, as we receive 
the testimony of Scripture, to be luminous with 
the Divine Presence. 

Even as things are, with the narcotising, deaden¬ 
ing influence of the world upon souls, this innate 
longing for tidings of the realms beyond tliis shows 
itself in the greater honour and reverence with 
which the Easter festival is held, compared ivith 
the other Christian festivals. Even the worldly 
often seem to catch some rays of heavenly light 
at this blessed season ; they throng the services 
which they forsake for the rest of the year. It 
is to be regretted that, for the most part, sermons 
at this triumphant season appear to deal too 
exclusively with the ultimate results of Christ’s 
conquest of death, viz. the future resurrection 
of the bodies of those who share in the Divine 
Life of Christ the Risen Head. But what the 
human heart aches to know is something more 
immediate in point of time; what is to be the lot 
of the soul in the period that will immediately 
follow on death—the interval between the passing 
hence and the judgment ? Our loved ones, our 
sister, brother, mother, father, and friend, who 
were with us only the other daj^ but whom death 
has removed from our sight, whei'e are they now, 
and what is their present state ? Ourselves, too, 
even the most thoughtless, must at times feel 
that he or she is hastening on to the time—a matter 


INTRODUCTION 


5 


of, at the most, a few years, a mere flicker com¬ 
pared with eternity, even for the young—when 
the beat of heart, the throb of pulse, the flow of 
blood will be over, and with this stoppage will 
vanish all things seen and material. Can we dare 
to refuse to face it ? It may seem a long way off 
for some, but who can tell ? 

One fact—that we shall die—stands out in its 
startling clearness, and each day, each hour, brings 
us nearer to it! And what then ? We know the 
old stock answer to such a question in this con¬ 
nection—^lieaven or hell, eternal happiness or 
eternal woe. But this little treatise is not directly 
concerned with the ultimate destiny of souls 
(except in the chapter on Conditional Immortahty); 
it aims at representing this present earth-life as 
the school-time in which preparation must be 
made for what immediately follows on after earth’s 
experiences are over—the intermediate state between 
death and judgment. If earth-life is the school- 
time of the soul’s existence, may not the inter¬ 
mediate interval between death and judgment 
be the college period, itself the preparation for 
some greater and more lasting state, yet in the 
future, beyond it ? To revive the interest—^in 
some cases to create it—of Christian behevers with 
regard to the reahty and the characteristics of 
this next stage of human experience is, in the 
writer’s judgment, the paramount need of the 
Church. That the reader may think so, too, is 
the purpose of tliis httle book. 


CHAPTER II. 


THE REALITY AND THE BENEFIT OF THE LIFE THAT 
FOLLOWS AFTER BODILY DEATH. 

D eep down in the human heart is the longing, 
yearning desire to know what lies beyond 
death. Of course, the absorbing interests of the 
present may, for a time, smother that hunger to 
know; and religious feeling itself may divert the 
soul’s gaze from the future and the unseen to the 
duties and the possibilities of the present, and to 
the task of making the world a better place for 
the living. But the desire remains, though latent, 
and only needs to be stirred by the fact of death 
the death of those near and dear to us—being 
forced upon our attention. The old pagan earl 
in the seventh century, at the court of King Edwin 
of Northumbria, gave expression to the eager thirst 
for knowledge of the Unseen, which lies deep in 
every heart, when on hearing the Christian religion 
proclaimed by missionaries in that half-pagan 
land, he asked: "Can this new religion tell us 
anything of what happens after death ? The life 
of man,” he cried, “ is like a bird that flies into 
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this hall, attracted by the light and warmth, and 
then passes out again into the darkness of the 
night. Can the teachers tell us what befalls us 
in the dark, dim unknown ? ” We, too, take up 
the question; Whither does the spirit of each 
departing one dwell after this earth-life has sped ? 
How often it is assumed that, for good or ill, its 
destiny is by the event of death for ever fixed! 
Death is supposed to possess some wondrous 
alchemy by which the crookedness of character 
is to be straightened out, and the imperishable 
spirit of man, freed from the faults and blemishes 
that may have marred its earthly course, passes 
to that final rest, where it will be better off than 
in this world of trial. 

On the other hand, for some (but we never 
think of this for those we love) the incidence of 
death is thought of as cutting them off as by the 
stroke of a guillotine, and leaving them to their 
assigned portion in a state of punishment and 
misery which we shrink from contemplating. 

There are a great deal of vagueness, a great deal 
of uncertainty, and many preconceived notions in 
the minds of many Christian believers concerning 
the future of souls after death; and much of this 
is due to the ignoring of the intermediate state, 
the very real existence upon which souls enter 
immediately after death, and waiting for the 
great final Judgment. This waiting period very 
rarely receives the consideration that is necessary, 
if we would understand what God has been pleased 
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to reveal in His Word. There is a hastily assumed 
belief in the minds of many that the Scriptures 
tell us very little about the hereafter, beyond the 
two outstanding facts of heaven for the saved and 
hell for the wicked. The Scriptures tell us, indeed, 
httle or nothing, unless we have the will to look 
for what they do tell us. When we do turn to 
them with unprejudiced minds—^without prepos¬ 
sessions—we find a good deal more than most 
people suppose about the Ufe to come. 

It is true that the sacred writers are more con¬ 
cerned with the final condition of souls—the 
glorification of Christ with His faithful members, 
and the final overthrow of evil, with the inevitable 
punishment that must ultimately fall upon those 
who have made evil their choice in this world. 
This is what we might have expected. It is natural 
that ends rather than intermediate stages should 
be dealt with, and especially in view of the fact 
that the sacred writers of the New Testament seem 
to have looked for the triumphant Second Coming 
of their Lord and the great Judgment Day in the 
near future, possibly within the course of their 
earthly lives. 

This is a point we need to carry in our minds, 
when we read many of the texts that refer to the 
final glory of Christ with His redeemed people 
The sacred writers were inspired in what thej 
wrote, but they were not informed as to the time 
of this crowning triumph of their Lord, and the} 
certainly never expected nineteen centuries tc 
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roll by before these partially revealed glories would 
come to pass. The two prospects—that of the life 
immediately following death, and that of the 
ultimate state beyond it—were blended into one, 
or sometimes the nearer was lost sight of in view 
of the greater splendour of the more distant pros¬ 
pect. The glory of the ultimate veils some of the 
outlines of the intermediate state of the redeemed. 
But surely in the light of what is actually revealed, 
we may reverently infer a great deal of what would 
have been told us, had the sacred writers known 
that so many centuries were to roll past before the 
Second Coming of their Lord would arrive, to 
satisfy all their inspired hopes and confident ex¬ 
pectations of the glory, with w'hich God had sus¬ 
tained them. 

Of course, I do not mean to say that there are 
no clear references in the New Testament to the 
intermediate state. There are quite a number; 
but there are other passages which show the 
Apostles’ thought to be too exuberantly engaged 
with the wonderful revelation they had received 
concerning the heavenly state, that they cannot 
turn aside to contemplate the lesser glory of the 
Paradise-life. But for us, who must necessarily 
approach the question from another point of 
view, since, for all we can learn to the contrary, 
the end of the w^orld may still be deferred for long 
ages, the intermediate interval between death and 
the final glory is that which seems to be to us of 
more concern. We are interested in our dear 
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departed friends’ condition and experiences now- 
more than in what their condition will be at a 
time that may be so distant as to baffle onr imagina¬ 
tion to conceive of. We want also to know more 
of what our own lot shall be in a few years’ time— 
ten, twenty, or forty years or less—than of what 
it will be in a million years’ time! It is only by 
keeping in mind the belief in the speedy return of 
the Lord and in the setting up of His final glory^ 
w'hich underlay the teaching of the Apostles, that 
we can assess the true value of that teacliing for 
ourselves. 

But what lies just beyond this life ? How can 
we contemplate our own passing (who can tell 
how near that may be ?) and the present lot of our 
departed friends and relations ? It was a natural 
thought and instinct that led S. Paul to answ'er 
that heart’s yearning—“ We know that if our 
earthly house of this tabernacle w'ere dissolved, 
w'e have a building of God, an house not made 
with hands, eternal in the heavens ” (2 Corinthians 
v. i). Now it is perfectly obvious that there was 
no idea in his mind of any time-interval between 
the putting off of the old bodily framework, which 
is the present abode of the spirit, and the entry 
on the higher and unearthly state. The two form 
one connected whole. In the eighth verse he 
actually asserts that there is a distinct advantage 
on the side of the life beyond this, for, “ whilst 
we are at home in the body we are absent from 
the Lord ” ; therefore he would prefer, he says, to 
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be " absent from the body,” that he may be present 
Avith the Lord.” And tins, in view of the fact 
that the presence of the Lord with His people 
on earth is a truth much emphasised in the New 
Testament. Now this passage gives us a clear 
leading as to one of the characteristics, and that 
the main one, of the life immediately succeeding 
death, viz. that for some the Presence of Christ will 
be more capable of being realised and enjoyed then, 
than in this earthly life. S. Paul’s thought, it is 
true, passes on irrepressibly to the Resurrection- 
life at the last, and the two streams of truth blend 
into one. Still, the leading idea is the better and 
more lasting condition beyond death. 

How familiar to the Apostle was the breaking-up 
of a tent-habitation; tent-making was the trade 
wliich he had practised; how often he had, doubt¬ 
less, taken tents down—" dissolved ” them, to 
use his own expression; so, passing out of this 
life is, to him, the taking down of the tent to enter 
on a more lasting and better state beyond the 
visible realm; and the exchange is well worth 
making, as he says in Philippians i. 21, 23 : “ To 
depart and be with Christ is far better ” (“ very 
far better,” r.v.) ; for “ to live is Christ, to die is 
gain.” Obviously, the Apostle is thinking of the 
soul’s experiences in the life just beyond this. 
He appears to have no idea of any interval of 
time being interposed between death and this 
" better ” condition, of which he here speaks. 
How, indeed, could he call it “ far better ” to 
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depart from this life and to enter on the life beyond, 
unless consciousness, memory, and other faculties 
be at least as active as in this present earthly 
existence? Indeed, we may be sure all these 
faculties that make up our equipment for this 
present time will be mightily enhanced and revived 
in the life immediately beyond this; else why 
“ far better ” to depart ? 

And this is what we find more clearly implied 
in our Lord’s narrative of the rich man and Lazarus 
(S. Luke X. ii). People sometimes hesitate to 
gather much information from this, because they 
say a parable must not be pressed to yield teaching 
from its details. Why not ? we might ask; but 
is not this a narrative, not a parable merely ? 
May we not suppose that the Rich Man and Lazarus 
were actual persons who had lived contempora¬ 
neously with our Lord in Galilee or Judsea ? Men 
had perhaps known their circumstances on earth; 
Jesus Christ knows also their subsequent course 
in the life beyond this. Death does not change 
them; but it mightily alters their conditions. 
Their relative positions and status are reversed. 
The rich man is “in torment in hades" 
(R.V.), not in "hell,” as the old version of the 
Scripture has it, the word employed in the Greek 
implying the temporary abode of souls, not the 
final destiny. The beggar is seen in “ Abraham’s 
bosom,” a well-recognised term to denote the rest 
and enjoyment of the souls of the faithful. 

May we not also read in these details some 
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authority from Him Who knows, for the belief 
that some law of balance and compensation will 
be in operation hereafter—^is in operation now for 
those who have passed thither ? Not, of course, that 
hardship in this life will necessarily yield happiness 
in that to come ; nor will wealth and good fortune 
necessarily forfeit it. But that side by side with 
the action of Divine grace and the operation of 
the law of judgment according to works done here 
in this life, some system of readjustment will be 
brought to light, by which those who had in this 
earth-period their good things ” (S. Luke xvi. 25) 
will be awarded such conditions as shall take into 
account their previous enjoyment of them in this 
life, so that there may be less for them hereafter. 
While for those who shall have had their '' evil 
thingsdown here, their past experience will be 
in their favour, tending to gain for them an increase 
of happiness in the waiting life beyond. It is 
surely significant that in the cases our Lord sug¬ 
gested—the Rich Man and Lazarus—the one who 
had the good things'' of this world was denied 
the good things of the next; while he who had 
been deprived of this world s good, was rich with 
the wealth of the Intermediate Realm of Life 
beyond Death. 

However, this is a digression by the way. The 
main point is this: that the life immediately 
beyond this earth-state is a very real, a very con¬ 
scious, a very intelligent state with powers of 
memory, thought, and reflection retained and 
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increased. For the lost soul there was tliis sur¬ 
vival ; and it goes without saying that for Mm 
who was " comforted ” “in Abraham’s bosom,’’ 
there was even more of this survival of powers 
and the increase of them. “ Son, remember.’’ 
Abraham, who was himself enjoying the experiences 
of the waiting state, bids the thoroughly aroused 
spirit of the one-time rich man; and the latter did 
remember; he remembered his own past, he 
remembered the five brethren of his earthly ex¬ 
perience, and with memory was the power of 
thought and reflection. He ventures the suggestion 
that Lazarus, whom he is able to see and recognise, 
should be sent on the eri'and of warning to the 
five brethren on earth. 

We are not told concerning the possession or 
exercise of such faculties by the saved soul on 
Abraham’s bosom, but it is impossible to suppose 
he had less consciousness or smaller faculties of 
reflection and thought than the soul in torment. 
The point to notice is the survival and even the 
increase of the highest powers of the earthly life 
in the life beyond the earth. This survival may 
be a gift of wondrous mercy and graciousness, or 
a whip to scourge its possessor, as in the case of 
the rich man. 

For the blessedness of such survival we must 
look further than this parable; and scriptural 
warrant is not far to seek. “ To be with Christ ’’ is, 
says S. Paul—and surely we must see it is so— 
" far better ’’ than to be here. And of this com- 
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panionship the Lord Himself assures us in words 
that seem especially to guard against possible 
doubts that might arise concerning the benefit 
of the intermediate state : “If any man serve Me,’’ 
He says (S. John xii. 26), “ let him follow Me ; 
and where I am, there shall also My servant be" ; 

“ where I am, there ye may be also ’’ (S. John xiv. 3). 
So He prayed in the great high-priestly interces¬ 
sion (S. John xvii, 24) : “ Father, I will that they 
also, whom Thou hast given Me, be with Me where 
I am." Vain, indeed, is any human assay to 
measure the full significance of such words : “ With 
Christ ’’ ! What companionship ! Are we fit for 
it ? Do we long for it ? Of course. He promises 
to be with us who believe in Him, and with succeed¬ 
ing generations of disciples “ all the days ’’ (see 
margin, R.v.) " unto the end of the world.’’ But 
our being with Him in Paradise is evidently some¬ 
thing higher, better, more blessed —indeed, beyond 
the stretch of our mind or imagination. Did not 
S. Paul teach this when he wrote ; “ Eye hath not 
seen, nor ear heard; neither have entered into 
the heart of man, the things wliich God hath pre¬ 
pared for them that love Him’’ (i Corinthians ii. 9) ? 
And yet, such was the Lord’s gracious promise 
to the penitent robber at His side on the cross: 
“ To-day shalt thou be with Me in Paradise.’’ 
“ With Me ’’—^who has insight to grasp the pro¬ 
fundity of this expression ? “ With Christ ’’ is, 

apparently, a state more blessed and more privileged 
than that of “ Christ with us.” The two expressions 
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seem to be distinct. We cannot estimate all that 
" Christ with us ” means, but “ to be with Christ 
which is far better ” is immeasurably more ex¬ 
haustless ! 

Yet such was the promise to the penitent sufferer 
on the cross by the side of the suffering Redeemer. 
The incident provides a fruitful theme for thought 
and commentary in many ways. One might, 
of course, wonder at the speedy acceptance of so 
sudden a repentance in the face of certain death; 
one might wonder, too, at so lavishly generous a 
promise to one who had so misused his lifetime; 
but what we are concerned to notice here is the 
certainty of the immediate sequence of the Pai'adise- 
life when the earth-stage shall be over. " To-day 
shalt thou be with Me in Paradise.” How im¬ 
measurably the promise exceeded the most sanguine 
hope of the suppliant! He had faith to perceive 
in his fellow-Sufferer the Divine Being—probably, 
the long looked-for Messiah Whom, as a Jew, he 
would have been taught to expect—Who would 
one day come into His Kingdom. As a companion 
in adversity, might he not crave of Him at least 
favourable remembrance ? And what an answer 
he received! Not mere remembrance in the 
distant future, but a pledge of admission, so soon 
as the pain-racked body should be laid aside, 
for his undying spirit to be received into that 
nearer Pi'esence and closer Companionship with 
tliat Divine Comrade in Paradise, where those 
incipient graces of faith, penitence, and love. 
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so lately awakened, would ripen and grow to 
maturity. 

We do not know what extenuating circumstances 
there were in his case; we cannot tell how he had 
drifted into a life of sin and crime; but we can 
surely gather that, for all who are possessed of the 
faith to turn in time to the Atoning Redeemer, a 
like entry immediately after this mortal stage shall 
be over into the Paradise of God and the closer 
Presence of the Saviour is guaranteed. Who, 
indeed, is to be excluded from what was promised 
to him—except those who exclude themselves ? 
Alas ! how few of us have the faith to grasp the 
stimulus, the inspiration of this mighty, this most 
blessed and, if we will, most assured prospect ? 
Verily, we may believe with the Apostle that Our 
light affliction, which is but for a moment, worketh 
for us a far more exceeding and eternal weight of 
glory (2 Corinthians iv. 17), and '' that the 
sufferings of this present time are not worthy to 
be compared with the glory which shall be revealed 
in us '' (Romans viii. 18). 

But, if the promise to the penitent—the penitent 
in his dying hours—^\vas so abundant and so 
glorious, what must be the depth of the meaning 
of the saintly Apostle’s emphatic declaration that 
“To depart and be with Christ is far better than 
to be here ” (Philippians i. 23) ? Therefore, he 
had a desire to depart, for thus “ to die would be 
gain.” Candidly, do we feel any such joy at the 
prospect ? If we are spiritual enough to rise to 
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the joyful contemplation of the Resurrection-life, 
we almost shrink from the thought of the divorce 
from the body in the intermediate state. Our 
minds can scarcely take in the idea of a bodiless 
existence. To meet this difficulty, some have 
supposed that temporary bodies will be provided 
for the “ saved ” in the waiting Ufe; but this, 
of course, can neither be affirmed nor denied. 
Whether S. Paul had any special revelation on 
this point or not, we do not know; but he has 
told us that he had a preliminary insight into and 
experience of that Paradise-life wliich he was 
not authorised to make public. “ I knew a man,” 
he says, undoubtedly meaning himself, “ in Christ 
above fourteen years ago . . . such an one caught 
up to the third heaven. And I knew such a man 
. . . how that he was caught up into Paradise and 
heal'd unspeakable words, which it is not lawful 
for a man to utter” (2 Corinthians xii. 2, 3, 4) 
Why was it not lawful for him to tell his ex¬ 
periences ? Why could he not give us an account 
of what he had seen and heard ? Why not indeed ? 
Is not this just what we desire to know ? Yes, but 
it may be that he was forbidden to give this in¬ 
formation to the world, because, as he tells us else¬ 
where, “ The natural man receiveth not the things 
of the Spirit of God . . . neither can he know 
them, because they are spiritually discerned ” 
(i Corinthians ii. 14). 

But cannot the spiritually-minded gather in¬ 
formation and see visions beyond what is written ? 
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Must we have chapter and verse for everything ? 
Cannot we think great and noble things of God ? 
Will we treat Him as we would in business treat 
a man whose reputation was not above suspicion 
demand everything to be '' in black and white/ 
because we cannot trust him ? Surely, the faithful 
Christian knows that his Lord is with him, and 
that blessed Divine Companionship can never be 
severed, unless by his own act and faithlessness— 
not his Master's. He is persuaded, like S. Paul, 

“ That neither death, nor life, nor angels, nor 
principalities, nor powers, nor things present, 
nor things to come, nor height, nor depth, nor any 
other creature, shall be able to separate us from 
the love of God, which is in Christ Jesus our Lord" 
(Romans viii. 38, 39). It is enough for the disciple 
to trust his Lord on the strength of the assurances 
He has given of consciousness, mental vigour, 
revival of powers, more intimate companionship 
with the gracious Saviour in the Paradise of God, 
where Divine graces mature to the measure of the 
perfection which is in Christ. In these assuied 
facts we have a basis on which we can proceed to 
make out more clearly the story of God’s love as 
that love shall yet be made known more fully 
hereafter to those who have trusted Him awhile. 


CHAPTER III. 

CONDITIONAL IMMORTALITY. 

\ RE all mankind inherently immortal ? Is 
every human being destined to live for 
ever—in happiness or woe—by the mere fact of 
his having been born into this world ? So we have 
been given to understand as an elementary truth 
of the Christian faith. We have all heard appeals 
in sermons and read such in tracts to save the 
never-dying soul which has before it an endless 
eternity. We, most of us, accept and assume 
the truth of this, as a fact beyond dispute. It 
seems to fit in with what we think ought to be, for 
our hearts shrink from the idea of extinction. It 
would, however, surprise many to be told that in 
believing in the inherent immortality of the soul 
we are following the teaching, not of the Bible, but 
of the Greek teacher, Plato. Even the most 
thoughtful upholders of the doctrine of universal 
immortality admit that it is not found in the 
Scriptures, though some may hold that it is assumed. 
Of course the Bible asserts that man will live again 
after this life, but this is not sa5dng that he will 
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never pass out of conscious existence. It is the 
aim of this inquiry to show that we may trace 
something of the future course of the soul’s life 
in the intervening period between the death of the 
body and the general Resurrection at the Second 
Coming of our Lord Jesus Christ; but it is our 
purpose, also, to show that it is far more in accord¬ 
ance with scriptural revelation, as well as with the 
highest and best thoughts we can think of God, 
to believe that immortaUty, in the sense of conscious 
being, is not a part of man’s human nature, but is a 
siipemddcd gift, bestowed by virtue of union with 
Christ, Who is the " Prince of Life ” (Acts iii. 15), 
and so has brought life and immortality to light 
through the Gospel (2 Timothy i. 10). 

This is a theory—may we say a truth—^that 
can be fairly made out from the New Testament, 
though, doubtless, some passages can be so read as 
at first sight to appear to refute it, but on deeper 
study they will not. And there is to be urged in 
its favour this consideration: that it provides an 
alternative to the theory of Universal Salvation, 
wliich, however attractive it may appear, cannot 
be substantiated from Holy Scripture; and an 
alternative also to the terrible doctrine of ever¬ 
lasting sentient punishment, which has ever proved 
a stumbling-block to belief in the love of God. 
Of course we must not elaborate theories to square 
with our own sense of what ought to be, if such 
theories contradict the revelation God has given; 
neither should we cling to old beliefs, simply because 
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such liave been supposed to be founded on scripture. 
What we have to do is to examine, not isolated 
texts merely, but the general consensus of Scrip¬ 
ture, or rather of the New Testament portion, for 
we must not expect to find a clear revelation con¬ 
cerning future existence in the Old Testament. 

Now, on the one hand, there is, in the New 
Testament, no actual assertion of man’s inherent 
and natural immortality; and, on the other, we 
are told that God “ only hath immortality ” 
(i Timothy vi. i6) ; that Christ “ has brought life 
and immortality to light through the Gospel ” 
(2 Timothy i. 10); “ to them who by patient 
continuance in well-doing seek for glory and honour 
and immortality ” God will render eternal life 
(Romans ii. 7). Christ is the Life, and he that hath 
the Son hath life; he that hath not the Son hath 
not life (i John v. 12). Evidently, with the gift 
of life is bound up immortality; rather, immor¬ 
tality is but an aspect of life; and he, therefore, 
that hath not the Son Vdio is the Life hath not 
immortality. This seems so cogent that it is 
strange how deeply the thought of universal 
immortality is rooted in men’s minds, till they 
examine the evidence, or rather, lack of evidence, for 
the same. 

It almost seems somewhat of a disparagement of 
the uniqueness of our Lord as the Fountain and 
Giver of Life to assume that man can have immor¬ 
tality apart from Him. What is there about us, 
except what He implants and produces in \is. 
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that has the appearance of enduring for ever, oi¬ 
ls worthy thus to endure ? Surely not those 
propensities that man shares with the animals ; 
and surely not the fictitious appetites pampered 
by the fleeting pleasures and sordid gratifications 
of this present age ! Where, then, are the elements 
of immortality to be sought for ? We maintain 
that they are not to be discovered in human nature, 
because man does not possess such, except so far 
as immortality is superadded to his nature by Jesus 
Christ, MTio is the Life. When Christ becomes 
our Life (Colossians iii. 4) we are thereby endowed 
with immortality, but not till then. 

It is surely a much grander conception and truer 
to what we are given to understand of God’s giving, 
to believe that immortality is part of our endow¬ 
ment, not by birth of nature, but through the new 
birth of the Spirit and through union with Christ. 
Immortality is set before us as an attribute of God, 
and is therefore a glorious and happy thing. Any 
other sort of immortality is a human perversion 
and not known in the Scriptures. We have said 
that the belief in immortality, as part of our 
heritage by faith in and union with Christ, is 
honouring to the uniqueness and grandeur of His 
Gift and His Salvation. We can now see how any 
other view of immortality drives us to a concep¬ 
tion of God very difficult to reconcile with what is 
revealed in the Scriptures concerning His Love and 
His Justice. If we assume all are immortal by 
nature, then we must be forced to accept either 
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tjie doctrine of Universalism—^that all wall eventually 
be saved—^which seems to be irreconcilable with 
several solemn declarations in the New Testament; 
or else, the theory of everlasting torment for the 
unsaved, which surely does seem to be utterly 
inconsistent wdth the revelation of the Almighty as 
a God of Love and the Universal Father. If all 
men are immortal, then their immortality after 
this life must be spent somewhere under some 
conditions. But under what, and where, for those 
who shall be found eventually unfit for companion¬ 
ship with the holy angels and wdth God ? 

Now, what is revealed concerning their final 
destiny ? We shall be told of various solemn 
passages which clearly declare the unending doom 
of the impenitent and unsaved ; to which we would 
reply that if one of those passages can be shown 
etymologically to require belief in the unending 
existence of lost souls hereafter, our theory of con¬ 
ditional immortality would fall to the ground. But 
can they ? Mind, it must not be the common 
interpretation that is to disprove our assertion 
that immortality belongs not to those who are 
out of union with Christ, the Bringer of Life and 
immortality; it must be nothing less than an 
exegesis based on the meaning of words used in the 
original languages of the Scriptures. 

Let us, then, begin with the words of our Lord. 
Take His words in S. Matthew xxv. 46: " These 
shall go away into everlasting punishment: but 
the righteous into life eternal.” It will be said, 
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and rightly, that the same adjective (Greek : qk^viov) 
is used with reference to '' punishment'' as is 
employed to qualify “ life; but what does this 
prove ? Nothing at all, we maintain, with regard 
to our present point, for dicwj/top, the word which 
is here translated by both '' eternaland 
'' everlasting,'' does not warrant us in under¬ 
standing more than age-long, ix. for a period, 
without defining how long that period is to be. 
Of course we must accept the word dtwvtof in the 
same sense, whether it is applied to life or to punish¬ 
ment. “ Very well," says some one, '' then eternal 
life is for a limited period also." Yes, so far as we 
should know if we had nothing but this word to 
guide us. But we have more than this ; we have 
the repeated words of our Saviour, promising that 
'' where He is, there His servants shall be " ; we 
have the general tenor of the New Testament 
teaching to the effect that there shall be no separa¬ 
tion between Christ and His servants in the great 
hereafter (Romans viii. 39). Yes, i.e. 

eternal, means for an age, as a period that is not 
defined as to duration ; and, moreover, the word 
translated " punishment " in this verse is ^oXaais 
(kolasis), which suggests the thought of corrective 
disciplinary punishment. We have no occasion, 
in a short treatise like this, to go into the whole 
question of the meaning of diwwos; it is sufficient 
to say that now that we know it does not of neces¬ 
sity signify everlasting or unending, it cannot stand 
in the way of the acceptance of the theory of 
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conditional immortality, and its necessary corollary 
the extinction or annihilation of the unsaved. 

But do not our Lord’s words warning us against 
the worm that dieth not and the fire that is not 
quenched ” (S. Mark ix. 44) imply the perpetuity 
of existence ? Not so, surely, if we make allowance 
for the figurative form of the utterance. The 
image of fire (we will defer the question of whether 
fire is to be hterally understood or not) would 
suggest that even if it continues indefinitely, that 
which it consumes cannot so continue to be burnt; 
it must be destroyed. Similarly, if the ‘‘ worm ” 
cease not to carry on its destructive work, it cannot 
continue to do so on the same object. This 
imagery, as has many times been explained, is 
borrowed from what was well known to the first 
hearers of our Lord’s discourses, viz. the fires of 
the Valley of Hinnom, which was outside of the 
bounds of Jerusalem. In this place, where heathen 
kings had offered human sacrifices, offal and gar¬ 
bage were burnt in our Lord’s time, and the dis¬ 
honoured bodies of criminals were flung there 
as a mark of indignity fitting to the ill-deeds of 
those who paid the penalty thereof with their 
lives. Thus we can understand that the fire 
was not quenched ”—the city garbage would 
continue to feed it, and what greater dishonour 
could one incur than to have one’s remains flung 
out unburied on to that loathsome heap ? Granted, 
if you will, that our Lord, in speaking of eternal 
penalties may have intended, and probably did 
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intend, the local conditions to be figurative of 
something corresponding to them in the unseen 
realm, but that does not prove that He declared 
the endlessness of punishment in eternity. As 
we have observed, the imagery used would 
suggest the contrary, because a continuously 
burning fire would require ever-renewed supplies 
of fuel, for the same material would not continue 
to burn. 

Eternal or everlasting punishment might, there¬ 
fore, without doing any violence to language used 
or to imagery employed, be fairly understood as 
one stroke or one disaster, the effect of which is 
eternal or everlasting, as, for instance, would be 
the case with the annihilation or extinction of the 
wicked. The result of this would be unending, 
but not the pain, nor the consciousness of loss. 
Those destitute of spiritual life, devoid of the ele¬ 
ments of immortality because existing apart from 
Christ Who is the Life, would simply cease to be— 
not at the close of the earth-life, but “ when the 
Lord Jesus shall be revealed from heaven with 
His mighty angels, in flaming fire, taking vengeance 
on them that know not God, and that obey not 
the gospel of our Lord Jesus Christ; who shall be 
punished with everlasting destruction from the 
presence of the Lord ” (2 Thessalonians i. 7-9). Now, 
since destruction is here asserted, why should 
people have invented a theory of the endless pro¬ 
longation of pain and misery ? Such would not be 
" destruction,” but rather perpetuation. The word 
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in the Greek is oXidpov, the cognate noun to oXXv/it* 
which any lexicon says is to destroy, to make an 
end of. 

With this agrees the language of Revelation xx. 14, 
“ and death and hell were cast into the lake of 
fire. This is the second death” (Greek: 6 amiTos). 
Now, since death in our earthly experience is the 
ceasing to live so far as the bodily life is concerned, 
the obvious meaning is that the second death is 
the cessation of existence for the soul or spirit. 
Why should men do violence to plain words and 
substitute for the idea of death, when applied to 
the soul, that of unceasing existence in suffering and 
agony ? If we approach the subject without pre¬ 
possession, we see at once that the word death 
cannot fairly convey such an idea. But does not 
the text speak of “ the lake of fire ” ? Exactly; 
but unless we are to play fast and loose with words, 
such fire, whatever its precise meaning may be, 
would speedily consume and make an end of all 
that would be cast into it. 

There is another passage which might be pressed 
against the view advocated here; it is Revelation 


* Fear Him/* said our Lord, in Matthew x. 28, “ which is 
able to destroy both body and soul in hell {ivyeivvri). What¬ 
ever airoXetrai, apolesai, destroy, may precisely mean (and in a 
large number of passages the verb clearly meant to those who 
first heard it or read it to destroy in the ordinary accepted sense 
of bringing to an end), it is applied here both to body and soul. 
Both alike share the same destruction—^which goes to strengthen 
the theory of the ultimate annihilation of the lost, ih the sense 
of their ceasing to exist. 
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xiv. II: '' And the smoke of their torment ascendeth 
up for ever and ever: and they have no rest day nor 
night, who worship the beast and his image/' But 
can a highly figurative expression like this be used 
to establish a literal statement against so much 
that, as we have seen, is implied in a contrary 
sense ? Surely not; but even if the literal meaning 
of the passage be insisted on, it may be pointed 
out that it appears to be the beast and his image " 
of whom it is stated that the smoke of their torment 
ascendeth up for ever («? atcoi/ay dicDvav), not neces¬ 
sarily of the souls or bodies of men. If some would 
contest this and point out that the verse goes on 
to say that They have no rest day nor night, who 
worship the beast and his image, and whosoever 
receiveth the mark of his name," we would reply 
that we cannot tell whether this refers to the actual 
sins of mankind committed in this world or not, 
for it is impossible to define what the " worship 
of the beast and his image " and " the mark of 
his name " may mean. The passage is altogether 
too mysterious and figurative to admit of any 
doctrine being founded on it, and certainly should 
not be held to set aside the plain drift of many 
clearer passages which imply the limitation of 
suffering existence beyond death. 

What the purpose of this review is is not to 
attempt to define the duration of suffering for 
those to whom the Divine Justice shall apportion 
such punishment, and certainly not to suggest that, 
for any, bodily death is the limit of their existence ; 


30 THE ANCHOR WITHIN THE VEIL 

but to advocate the well-supported (as it appears 
to the writer) theory that immortality or eternal 
life—the two are identical—is a superadded gift 
bestowed through union with and incorporation 
into our Lord Jesus Christ; wliile, on the negative 
side, it is held that those who are divorced from that 
Life—those of vLom it cannot be said that “ Christ 
is their life ”—separated from Him, because they 
have refused and rejected it, or rather Him, must 
so far as we can see (by giving words their natural 
meaning) in due time cease to exist; because there 
is no life in them. As we said at the opening of 
the chapter, to adopt this belief, which seems so 
reasonable and so well supported, relieves us of 
the necessity of supposing that the Eternal God 
of tenderness and love suffers any soul to be sub¬ 
jected to endless torment and anguish. If it were 
so, would not this be a defeat of love and goodness 
by the perpetuation of evil as co-existent with 
Almighty Righteousness ? Whereas we read, “ He 
must reign till He hath put all enemies under His 
feet. The last enemy that shall be destroyed is 
death . . . and all things shall be subdued unto 
Him” (i Corintliians xv. 25, 26, 28). ‘'Death 
and hell (hades) were cast into the lake of lire,” 
says S. John in the Apocalypse, recording what he 
saw in the vision of the last things which he had 
at Patmos (Revelation xx. 14). Again, a little 
lower down (xxi. 4), we read there “ shall be no 
more death, neither sorrow nor crying, neither shall 
there be any more pain: for the former things are 
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passed away/* Here it asserts that these things 
are passed away ; they exist no more. If, as some 
theology holds, the unsaved continue for ever, or 
even for unmeasured ages, to suffer torment or to 
exist in misery, how could it be stated that there 
will be no more pain ? Would there not be pain 
and distress among the saved occasioned by the 
anguish of their brethren still enduring the torments 
of hell ? Does not this show how the hard, dog¬ 
matic decrees of old-time stern theology land us 
in contradiction ? But if we give to such words 
as '' death,’* perish,** etc., their natural meaning, 
and understand them as we would such words if 
written on any subject other than religion, we have 
no difficulty in understanding what they connote, 
and it is amazing that people have for so long 
persisted in reading '' death ** in this connection 
as continued existence of pain, and '' perishing ** 
as prolongation of some sentient state of misery. 
It is amazing how traditional ideas are tacitly 
assumed, even if not actually believed in, without 
investigation of the grounds on which they are 
based. Is it not time we took the trouble to find 
out what these are ? 


CHAPTER IV. 


CONTINUANXE OF LIFE SECURED BY GOD’s LIFE. 

" Now that the dead are raised, even Moses showed at the 
bush, when he calleth the Lord the God of Abraham, and the 
God of Isaac, and the God of Jacob. For He is not a God of the 
dead, but of the living ; for all live unto Him.”—S. Luke xx. 
37 » 38 ; cf. S. Matthew xxii. 32 ; S. Mark xii. 26. 



E really seem to be indebted for some of 


” ” the most instructive and illuminating 
answers given by our Lord to questions, many of 
them captious and hostile, some of them ignorant, 
that were addressed to Him; perhaps (we cannot 
say for certainty), if the questions had not been put, 
we might not have received the information that 
He gave in answer to them. At any rate, the 
reply to the query of the Sadducees, concerning 
the soul of the surviving widow of the seven 
brethren, furnishes a wonderful revelation with 
regard to the life beyond death. The question 
had to do with the resurrection of the dead, a 
doctrine which the Sadducees refused to accept; 
and the answer, accordingly, must be primarily 
taken to refer to that also; but, like most of the 
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sayings of Jesus, it contained a fuller truth than the 
reply to the point raised. That our Lord proved 
the reasonableness of belief in the resurrection to 
come is plain enough; but we are concerned here 
with His assertion or implication that life persists 
and continues after death, indeed is unaffected 
by the death of the body. He points out that 
they recognised the title, the God of Abraham, 
the God of Isaac, the God of Jacob ; yet these 
three patriarchs had passed off the earthly scene 
many centuries before ; and since God is not the 
God of the dead but of the living, therefore they 
must have been living at that time when He spoke—* 
living in a very real, active sense, not merely in a 
state of suspended animation, but living in a sense 
which was the very negation of death. Indeed, 
they had been in their graves nearly two hundred 
years when the words were originally spoken to 
Moses; even then their bodies had long ago 
crumbled into dust: but if God, when He spoke, 
were still their God, they could not have ceased 
to exist, and there must be a real sense in which 
they were alive unto Him. And, as though to bear 
this out, a very remarkable expression is used in 
reference to the passing of each of the patriarchs 
off of this earthly scene. They were “ gathered 
unto their people'' (Genesis xxv. 8 ; xxxv. 29 ; 
xlix. 33). That is, they passed into the abode of 
the departed without cessation or suspension of 
conscious existence. 

Of Abraham, our Lord declared that he '' rejoiced 
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to see My day, and he saw it, and was glad ” (S. 
John viii. 56). What a confirmation is this of 
Christ’s main assertion in the passages we are 
considering! What a grand revelation from the 
realms beyond I Abi'aham, deceased some eighteen 
centuries before the Birth on earth of the Saviour, 
exulted (such is the real meaning of the verb, 
rendered rejoiced) as he became cognisant in the 
glory of Paradise of the coming of and wonderful 
life and works of the Light of the World, when 
“ the people that sat in darkness saw great light, 
and to them which sat in the region and shadow of 
death light sprung up.” Have you passed by this 
verse, dear reader, without taking in this gracious 
disclosure of the conditions of that life that is at 
present veiled from our view ? Think of it! May 
we not gather that our loved ones, who, having 
served God in their day and generation, have now 
passed to the rest that remaineth for the people 
of God, are now conscious of our love and prayers 
for them, of our reverence for their memory, and 
of our doings here and now ? In other words, 
are we not encompassed about by the great cloud 
of witnesses, those who have fought the good fight, 
run the race, and kept the faith (Hebrews xii. i) ? 
But, dear reader, do they constantly rejoice to see 
your day and your work of faith and labour of love 
and patience of hope ? By our prayers, our work 
and our lives, are we making them as well as the 
angels glad ? Are we not warranted in believing 
that holy saints and martyrs, who toiled and bled 
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for Christ, now rejoice as they see His present day 
of gospel propagation and Church extension ? 

Now this reply to the Sadducees quite cut away 
the ground from under the feet of the questioners, 
who had refused to accept belief in resurrection 
after death; but it did far more than this. It 
showed that the continued living of God Llimself 
is the assurance and guarantee of the continued 
living of those whose God He is. 

It is impossible to limit this guarantee to the 
three patriarchs ; "all live unto Him,” He says ; 
and it was the very point of our Lord’s rejoinder 
to show that this life lived by those who are thus 
associated with “ the God of the living ”—derived 
from and sustained by Him—is not terminable by 
death. And notice, this was declared before the 
Resurrection of the Lord, the Second Adam, had 
proved the transitoriness of death and the endu¬ 
rance of life beyond this. How, then, could God 
in any true sense be the God of souls that are in a 
state of suspended consciousness ? Could He be 
thus the God of the living, and could such be said 
to live unto Him ? Surely, the statement of our 
Lord, that “ all live unto Him,” is an emphatic 
assurance that for those united to God by participa¬ 
tion in His Life there can be no such thing as 
suspended animation, no such state as the conquest 
of life, even temporarily, by death. 

It is doubtful if this declaration of our Supreme 
Teacher has received the amount of attention that 
it deserves, and in the light cast upon the whole 
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subject of the future-life by the Resurrection of 
the Lord, which, of course, He was able clearly 
to contemplate, it acquires a new and more con¬ 
vincing significance. Do we not see how death, 
as commonly understood, death as involving 
separation from active interests and from conscious, 
vigorous living, is by this emphatic declaration of 
the Prince of Life for ever swept away—for those 
who live unto God.’' Why should we shudder 
and shrink back at the thought of passing off this 
earthly arena of the seen things where we only see 
as through a glass darkly, when beyond its limits 
the God of the living will be the Source and Pledge 
of our continued and enhanced life ? Will not the 
Living God of living souls manifest to those who 
are sharers with Him in His everlasting vital 
energy that Divine Life far more plainly than can be 
possible in this present time ? No wonder S. Paul 
had ‘'a desire to depart, and to be with Christ; 
which is far better” (Philippians i. 23). So 
a like desire may animate us, too, if we are alive 
unto God, if God is our God, if Christ is our life, 
because we are living with Divine Life, and God is 
the God of the living. 

Yes, but let us be well assured that there are 
conditions attached to this guarantee of continued 
hfe with the God of the living ! Our Lord here 
speaks of ” those who shall be accounted worthy 
to obtain that world” (beyond this). It will 
surely be a great matter to obtain that world that 
He speaks of! Yet the God Who was willing to 
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be known as the God of Abraham, Isaac, and of 
Jacob is proclaimed also as “ the God of the 
living ” ! Are we living unto Him ? living mth 
life that never dies, because it is the Life of Him 
Who is the Fountain and Restorer of Life, Who 
came that we might have Life and have it more 
abundantly (S. John x. lo), and so has brought 
life and immortality to light through the Gospel 
(2 Timothy i. 10). The possession of this Divine 
Life, then, constitutes the worthiness. 

Life, then, in this specific sense, is the possession 
of the believing soul over which the death of the 
body is quite ineffective. Those who '' have ” the 
life, after their removal from this world, do not 
sink into a state of sleep or insensibility, or uncon¬ 
sciousness, for this verse clearly implies that 
Abraham, Isaac, and Jacob remained alive through 
the ages subsequent to their earthly course, and 
continued—and still continue—to serve and worship 
God. It follows, therefore, that those who, like 
the patriarchs, possess the Divine Life—and all the 
more because that Life is now offered to us in Christ 
—are sharers with the heavenly beings in the 
glories of the Father; they shall be “ equal to the 
angels,” says our Lord (S. Luke xx. 36). 

And, further, is there not something remarkable 
in the bracketing together thus of these three 
names—grandfatlier, son, grandson ? Does it not 
assure us that human relationships shall be pre¬ 
served and upheld, that the associations and friend¬ 
ships formed on earth shall be perpetuated in the 
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life continued beyond ? Isaac, so to speak, formed 
part of the life of Abraham on earth, and Jacob 
of Isaac’s. Since God, then, chooses to call Himself 
the God of Abraham, Isaac, and Jacob, does He 
not thereby tell us that He will guarantee that the 
relationships and associations of this present time 
shall continue so far as shall please Him ? Indeed, 
would not immortality be defective in a very vital 
respect if life hereafter were to be shorn of those 
links and bonds wherewith we are here bound up 
with others ? What would eternity be without 
the loved wife, mother, sister, husband, father, 
brother, or friend, whom here we may have loved 
and lost awhile ? But the God of Abraham, 
Isaac, and Jacob will also be the God of our renewed 
friendships and of our reunion with our once parted 
loved ones. 


CHAPTER V. 


THE LARGER HOPE. 


He went and preached to the spirit.s in prison; which some¬ 
time were disobedient when once the long.suffering of God 
waited in the days of Noah, while the ark was a preparing/’— 
I S. Peter iii. 19. 

“ The gospel was preached to them that are dead.”— i Peter 
iv. 6. 

OINCE our Redeemer came to taste all human 
^ experiences— i.e. experiences typical of all 
that man can pass through—though without being 
tinged or stained with sin—it must inevitably 
follow, may we not say, that what He experienced 
between His Death on earth and His re-entry into 
the Earth-life by His Resurrection is a sample 
(making allowance for the greater exaltation to 
whieh His perfeet holiness entitled Him) of what 
now awaits His people, the sharers in His Life on 
earth, in the intermediate interval between death 
and the Day of Judgment ? And therefore this 
statement of the Apostle S. Peter has far more 
than an historical interest for us—great in import¬ 
ance as that record of our Redeemer’s doings would 
be in any case for us ; for we are entitled—we may 
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surely assume—because of our partnership with 
Him on earth in the common stock of Divine Life 
that He has brought into the world, to share in the 
experiences and offices which were His in that 
interval between His Death and His Resurrection. 
It was a short interval in His case, about thirty-six 
hours ; it may be ages in our case—the period that 
follows on death and is prior to the general Resur¬ 
rection. But short as it was in His case, it was 
sufficient to demonstrate the activity and the scope 
for service which will be ours in that future hfe 
that lies perhaps so near at hand for some of us, 
and not more than a few years off for any of us. 

Now what does this passage by S. Peter tell us ? 
That our Blessed Redeemer after “ being put to 
death in the flesh but quickened in the spirit," by 
the very passing off from this visible scene, went, 
according to His own statement, to Paradise 
(S. Luke xxiii. 43), and in the abode of the dead 
preached to the spirits detained there. The 
Apostle mentions one group of former inhabitants 
of the world—those who had sometime been dis¬ 
obedient when the ark was preparing ; but these, 
surely, are specified as samples and representatives 
of others also to whom the tidings of Redemption 
were borne by the Redeemer Himself; for it is 
difficult, otherwise, to see why these alone should 
have been privileged to enjoy the visit of the 
disembodied Lord; the implication seems to be 
rather that these were apparently in the most 
hopeless state of all who had dwelt in and passed 
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off from this earthly scene. If these, indeed, were 
benefited, we may extend the larger hope to all; 
or at least to all who have not perished in wilful 
impenitence and unbelief. These poor offenders of a 
far-back age, who had been neglectful of the flicker- 
iiig light of that early dawn of revelation, were not 
beyond the stretch of the Divine Mercy and the 
far-reaching effects of Christ’s Redemption. They 
had been disobedient—sometime noTt — 

but the words suggest that they had turned some¬ 
what from that hardness of heart and were softening 
and inclining to the warning message of Noah, when 
the great disaster overwhelmed them. But whether 
that were so or not, the unerring Reader of all 
hearts, the Good Shepherd, went after the straying 
sheep in the realm of disembodied spirits until He 
found them and laid them on His shoulder rejoicing. 
This He is ever wont to do in this life on earth, 
when He wins the erring and straying souls of 
men now. 

And it cannot be supposed that this was a mere 
proclamation from which they in Hades were 
debarred from availing themselves of. That is not 
our Lord’s way. If He preached to them, it must 
have been with the object of benefiting them by 
His preaching; there must have been a hope and 
possibility of their being saved even then by receiv¬ 
ing some share of the results of the stupendous 
Sacrifice just offered on the Cross. This, moreover, 
is confirmed by the words of the Apostle S. Peter, 
who, in the next chapter (iv. 6), says: “For this 
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cause was the gospel preached also to them that 
are dead that they might be judged according to 
men in the flesh, but live according to God in the 
spirit.'' For the word ''preached'’ he uses the 
word cvTjyy€\L(T 6 r] (euaugelisthe), which implies 
proclaiming glad tidings. The preaching was full 
of hopefulness for those who heard it. It must 
have presented them with the opportunity of 
savingly knowing Christ and His Redemption, and 
of thus being amongst the first to enter into the 
benefits procured by His Death, of really being 
alive unto God. Some great improvement must 
clearly have been wrought in their condition. It 
is inconceivable that fresh from His triumph over 
Satan and death on the Cross, He should have 
encountered defeat in His mission to the spirits 
of the departed. 

But this opens out a larger question. Can it 
possibly be only those mentioned by S. Peter that 
had or ever can have this opportunity ? Surely 
the antediluvian offenders are specified only as 
instances of this widespread mission of mercy. 
Surely it implies that during the interval between 
death and the final judgment conscious existence is 
prolonged for all who have not placed themselves 
by deliberate impenitence beyond the Divine 
mercy, in order that further opportunities of 
accepting hfe in Christ may be presented to those 
whose opportunities during their sojourn on earth 
shall have been inadequate. And how many there 
are even now in this twentieth century (and still 
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more have lived in the centuries gone by whose 
opportunities of savingly knowing Christ, of being 
brought to the point of fairly deciding between 
His service and neglect of His commandments, and 
of seeing His claims in the true light, have been 
few or in many cases none at all! Are we not apt 
to overlook this inequality in opportunity ? Of 
course, outward circumstances vary in an infinite 
number of respects; but even apart from this, 
which we can all realise, the inward disposition 
toward the truth of God seems also to vary in 
different people to an endless extent. “ Christ,” 
we are told and we believe, "is the Light which 
lighteth every man that cometh into the world ” ; 
yet that Light seems to shine less brightly in some 
than in others. The desire after the things of the 
Spirit of God appears to be faint in some, even 
before the cares, rich,es, and pleasures of this world 
and the deceitfulness of sin have perverted the 
yearnings of the heart. We cannot account for 
this; still less can we altogether blame those in 
whose hearts the quest of God seems to be so faint, 
unless indeed they have quenched by sin the hunger 
of the soul. This is part of the riddle of our present 
earth-state. But does the ministry of the Good 
Shepherd altogether cease with the earth-life, 
at any rate for those whose opportunities of bene¬ 
fiting by it have been insufficient in this present 
life ? Surely the narrative in this passage would 
forbid such an inference. Can those who now sit 
in darkness, which they have no power to relieve. 
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be less generously treated than those old-world 
offenders who disregarded the faithful Noah’s 
warnings and exhortations, and were overwhelmed 
with the flood as retribution for their dis¬ 
obedience, and yet centuries after became the 
subjects of God’s loving mercy when the Crucified 
Saviour went as a disembodied Spirit to preach 
His Gospel first of all to them before He rose in 
His glorious Resurrection-Body with the proclama¬ 
tion of Peace on His Lips ? Now it may be, 
though we cannot say with certainty, that those 
" spirits in prison,” who were the beneficiaries of 
our Redeemer’s mission, were only those who had 
been on the point of repenting when disaster over¬ 
whelmed them; but whether this were so or not, 
the spirits of those who had been disobedient while 
on earth were capable of receiving and, without 
doubt, of profiting by the Divine message. 

Of course our Lord “ spake as never man spake ” 
while He was in the flesh, so words of grace must 
have proceeded from Him also on this occasion, 
such as men may not be thought of as uttering; 
but still we may humbly, but confidently, conclude 
that a similar ministry is entrusted to those who 
unsundered from Him pass off from this earthly 
scene in the faith of Him, sharing Ilis Life and 
bearing His Spirit. Since He entrusted the carrying 
on of His work to His disciples when He ascended 
into heaven, is there not the implication that the 
ministry to spirits in prison, who shall have during 
their earthly course been “ disobedient ” to or 
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negligent of the claims of God upon them, will be 
entrusted in the life beyond this to those who shall 
have faithfully fulfilled their ministry here ? The 
late Frederick Maurice, when he was told that his 
life’s work on earth was about to end and he would 
never preach again, exclaimed, “If I may not 
preach here, I may preach in other worlds ’’ ! 
Here was his consolation; and it was in harmony 
with the teaching of our Lord’s own parables of 
the talents and the pounds. The servants in 
each, who have made good use of what was com¬ 
mitted to their care, are rewarded by being entrusted 
with larger responsibilities and a wider scope for 
activity. Why need we hesitate to infer that a 
proportionate increase of activity and of oppor¬ 
tunity awaits in the intermediate state those who 
have in this life been faithful in the relatively little 
spheres of opportunity that may have been open 
to them ? 

But how limited those spheres of opportunity 
often seem for some men on earth who are capable 
of exerting a much wider influence and playing a 
much larger part in the conduct of this world’s 
affairs! Alas! it is one of the most pathetic 
of earthly disappointments that so many never 
seem to have an adequate opportunity of showing 
all they are capable of, while others appear to be 
pushed, or, it may be, to push themselves into 
positions that are beyond their abilities, too big, 
in fact, for them. Sometimes we may notice how 
3ome position of opportunity, after long and 
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laborious waiting, is at length reached only to be 
retained for a brief interval, when death overtakes 
and dashes the cup of opportunity ere the holder 
of it has fully tasted of its contents. Scant justice, 
we think, or perhaps rank injustice ! At any rate, 
such inequalities are sufficient to show that this 
earth-life is not a complete scene that presents 
itself to our view; we are only catching a glimpse 
of a portion, perhaps a very small portion, of the 
whole career of such an one—a fragment that bears 
no comparison as to duration with the main part, 
the unlimited stretch of life beyond this earthly 
scene. Why should we so persistently cling to the 
limited earthly outlook when one beyond all com¬ 
parison more hopeful and splendid lies beyond ? 

Does any reader doubt the actuality of that 
larger sphere in the realm to us at present unseen ? 
We point to Him Who is our forerunner. Did 
He not reprove His own people : “Ye will not come 
unto Me that ye might have life “ ? Was it not 
said of Him : “ He came unto His own and His 
own received Him not(S. John i. ii) ? Was 
He not at His death forsaken by all, but a faithful 
few ? Yet, in that intermediate realm, the erst¬ 
while impenitent and disobedient received gladly 
His Gospel, and were thereby “ quickened in spirit.’' 
Judged by immediate results, how comparatively 
barren were those three long years of wondrous 
ministry that our Redeemer spent on earth ; but 
how gloriously resultful those brief hours, not more 
than about three dozen, in which His disembodied 
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Spirit dwelt among and ministered to '' the spirits 
in prison in that state or region that lies between 
this present world and the final destiny of the 
redeemed. “ As He was, so are we in this world,” 
and shall not a like enhancement of fruitfulness 
await the quickened energies of redeemed and 
sanctified souls in the great hereafter ? 

” But,” some one says, is there not another 
way of interpreting this passage in S. Peter's 
epistle ? ” There is. Let us fairly consider it. 
vSome aver that the writer means that in the ante¬ 
diluvian days Noah was inspired by the Spirit of 
the Pre-existent Christ in the eternal unity of the 
Indivisible Trinity, so that the preaching of the 
patriarch may really be spoken of as that of Christ. 
It would seem only necessary to state this far¬ 
fetched idea to show how forced and unnatural it is. 
It is pretty obvious that it would never have been 
heard of but for the supposed necessity of opposing 
the interpretation of the statement that the 
requirements of language demand, viz. that our 
glorious Redeemer, in His disembodied activity, 
went, after His suffering the pains of death on the 
Cross for the sins of the whole human race—past, 
present, and future—to the realms of spirits and to 
the disembodied who, while on earth, had been 
disobedient to the Truth of God, so far as they had 
known it. He proclaimed the fact of His accom¬ 
plished Redemption, offering even to them some 
share in its mighty effects. 

But even if we could believe the Apostle to have 
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written this passage (i Peter iii. 19, 20) in such a 
misleading way, while all he meant was that Noah 
preached to the unheeding hearers of his day— 
which is at least extremely unlikely—how can such 
a far-fetched interpretation be forced on the passage 
in the next chapter (iv. 6 ): For this cause was the 
gospel preached also to them that are dead, that 
they might be judged according to men in the 
flesh, but live according to God in the spirit ? The 
forced reference to Noah will not fit the former 
passage, but it cannot be made to suit the latter 
by any contriving, for those to whom Noah preached, 
and preached in vain, were clearly not dead but 
alive at the time he preached. The two passages 
thus hang together and bear out one another. 

It seems inconceivable that any objection should 
have been in the past offered against so obvious 
an interpretation of two passages, which are 
mutually confiiTOatory, and offered simply because 
they proclaim a consolatory truth, which cuts 
across a pre-conceived notion held by some people, 
that the condition in wliich souls pass from this 
earthly life is absolutely and necessarily fixed and 
stereotyped for ever. WTiy such an idea should 
be held as a matter of faith is not easy to under¬ 
stand, seeing it has no real warrant in Scripture. 
It really has its root in the widespread neglect of 
the study of Scripture. The special revelation 
given to us by S. Peter is somewhat less clearly 
stated, but almost certainly set forth by S. Paul 
in Ephesians iv. g : Now that He ascended, what 
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is it but that He also descended first into the lower 
parts of the earth ? He that descended is the same 
also that ascended up far above all heavens, that 
He might fill all things.” S. Peter’s inspired 
statements would be sufficient, but they are, for¬ 
tunately, strengthened by S. Paul’s testimony.* 


* It is to be regretted that the Third of the Thirty-nine 
Articles of the Church of England has been altered for the 
worse from the fuller statement it expressed in 1553, which 
was as follows : “As Christ died and was buried for us ; so 
also is it to be believed that He went downe into Hell. For 
the bodie laie in the Sepulchre untill the resurrection, but 
His Ghoste departing from Him was with the ghostes that were 
in prison or in Helle, and didde preache to the same, as the 
pl^ce in S. Peter dooeth testifie,’* 


CHAPTER VI. 


KNOWLEDGE IN PARADISE. 

Therefore let us also, seeing we are compas.sed about with 
so great a cloud of witnesses, lay aside every weight and the 
sin which doth so easily beset us, and let us run with patience 
the race that is set before us.”— Hebrews xii. i. 

OCRIPTURE, it has been often remarked, does 
^ not gratify our curiosity on many points 
that we would naturally like to be informed about. 
But to the deep-seated craving of the human 
heart to be assured of re-union with and renewed 
acquaintanceship with those whom we have 
loved on earth and lost awhile,'' who have gone 
in advance to the unknown realms, there are for 
those who will inquire and seek quite a number 
of indications in the sacred written Word to show 
that life hereafter in the intermediate interval 
immediately succeeding death and before the 
Resurrection, will not be bereft of those accom¬ 
paniments which constitute for us here the joys of 
this present state and contribute to make life in 
the best sense worth living. 

Among such indications (we may call them 
evidences) surely this passage deserves to rank 
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as of first importance. Let us take notice of the 
picture the writer is describing. It was a scene that 
he and his readers would be more or less familiar 
with. The Roman amphitheatre, with its tiers 
of eager spectators, watching with breathless 
interest the contests of the athletes, in the arena— 
those contests which were held in such esteem by 
the Romans and success at which won the com¬ 
petitor very high honour. Or if the writer’s 
thoughts are diverted to the Olympian games at 
Corinth, from which S. Paul draws such a powerful 
and inspiring lesson in i Corinthians ix., where he 
urges that the eagerness and effort put forth by 
the runners (only one of whom could be successful 
in each contest in winning the prize) should be an 
example and an incentive to Christian believers 
to put forth a like or even greater earnestness in 
the race for the heavenly, incorruptible prize which, 
unlike the earthly counterpart, is enduring, and is 
not subject to the ravages of time—if this was in 
his mind the figure holds good in either case. 
“ Why,” he seems to urge on us, ” labour so eagerly 
and concentrate your minds’ attention on mere 
earthly aims, which, even if attained, will soon be 
things of the past, whereas the heavenly reward 
stands out before you as of permanent enjoyment.” 
Can the two be compared ? 

And, then, to make the balance on the side of 
the unseen more complete and convincing, the 
writer brings in the additional fact that our actions 
are being watched by a multitude of eager and 
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interested spectators. Oh ! the wonderful human 
touch in this reference to the glorified heroes of 
faith ! Might he not have considered it to be 
sufficient to know that God’s eye is ever on us, that 
He sees and marks our progress and our feelings ? 
But the writer brings forward the stirring and 
exhilarating thought that we are surrounded by a 
company of watchful spectators, even as the com¬ 
petitors in the Roman amphitheatre and in the 
Olympian games were gazed at by watchful sight¬ 
seers, thrilled with eagerness at what they saw. 
These spectators of human effort and failure are 
the worthy saints of God of all ages, who, having 
run the race of life in the faith of God, are awaiting 
the fulness of God’s ultimate reward in the inter¬ 
mediate life of Paradise. 

It is said by some that the substantive rendered 
“ witnesses ” does not possess the force of the 
modern usage of the word, but rather implies 
martyrs who, by their lives on earth, have borne 
witness to their faith in God, so that there is nothing 
here to warrant the assumption that our earthly 
lives are under the observation of the saints at rest 
in the other world. If the interpretation main¬ 
tained above depends wholly on the meaning of 
the word translated witnesses,” then, no doubt, 
it would have to be abandoned, for fxapTVpos, if 
capable of this meaning, suggests also ‘"witness” in 
a different sense, such as would be borne by self- 
sacrifice of a martyr; indeed, it might here be 
translated by the word “ martyr ” in the modern 
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sense. Admitted. Still, this does not exclude the 
other and modern meaning of witness, i.e. that of 
spectator; because it is plain that the writer is 
thinking of the eagerly watching throng in the 
Roman amphitheatre, or of those at the Olympian 
games, and draws his illustration from such ; so 
that we may safely conclude from this passage that 
the watchful gaze of the saints in Paradise is 
steadily fixed on those who, on earth, are running 
their course for the heavenly award. 

Surely, such a revelation as this should stimulate 
our earnestness in life's work, give strenuousness 
to our efforts after holiness, and fervour to our 
prayers. Ofttimes, alas! the fact of God's eye 
being on us, marking not merely our sins, but our 
lack of whole-hearted thoroughness in His service 
and in His worship, is strangely inoperative as an 
impelling motive. Will not, then, the knowledge 
that the gaze is on us of those also who have 
been through such experience as ours and now 
have gained the standpoint whence they can see 
all life in its true proportion—will not this be a 
corrective and a stimulus to those whose danger is 
to slacken in their heavenward course ? With 
this in mind, who could remain apathetic ? Must 
not the thought of a faithful mother or father 
or friend in Paradise, eagerly watching his doings, 
his temptations, his falls and weaknesses, restrain 
many a wayward youth in the downward path of 
sin or careless disregard of religion, and bring him 
back to liis old moorings of virtue and con- 
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scientious living ? If only the vision of those who 
loved him on earth, and now from their vantage 
ground watch him, could be brought home with 
direct reality to the self-willed worldling, drugged 
by the alluring absorptions of things around, 
while there is time to retrace the perilous footsteps, 
how potent this revelation of the cloud of witnesses 
might be as a stimulus of good, a rebuke to indolent 
indifference, and a preventive of evil! Cannot we 
all be stimulated by this revelation, lest we prove 
unworthy of our high calling in Christ Jesus, in 
the sight of these who have run life's course before 
us, and whose experience has been sanctified, so 
that they now see all things in their true perspec¬ 
tive ? Surely, compassed about with an increasing 
cloud of witnesses, many of whom, maybe, we have 
known on earth, we have additional stimulus 
to run the race for the heavenly prize and to press 
toward the mark for the high calling of God in 
Christ Jesus. 


CHAPTER VII. 


RECOGNITION IN THE LIFE THAT IS TO COME. 

" There shall be weeping and gnashing of teeth, when 3^e 
shall see Abraham, and Isaac, and Jacob, and all the prophets, 

in the kingdom of God, and you yourselves thrust out."_ 

S. Luke xiii. 28. 



ILL there be recognition in the life to come ? 


^ ^ Shall we know one another, and shall we 
see and know others beside those whom we have 
known on earth ? and shall we know those who 
have lived on earth before our time ? These are 
questions that set us thinking whenever we con¬ 
template the other side of death. Yet the Scrip¬ 
tures are not silent as to the answer, and among 
the several statements given us therein on this 
and kindred subjects, none are clearer, more 
illuminating, and more unmistakable than the 
verse which stands at the head of this chapter. 
It is part of our Lord’s answer to the question of 
an unnamed enquirer : “ Lord, are there few that 
be saved ? ” That was asking for information to 
satisfy curiosity, and it is no part of God’s plan 
to gratify our curiosity about future happenings 
that are not necessary to our salvation to know. 
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Our Lord’s answer to this is an exhortation to 
earnestly strive to make sure of final salvation. 
The word He uses is stronger than that rendered 
in the R.v. by '' strive ” ; it is agonizesthe — 
“ agonise to enter in by the narrow gate” ; and, 
as a warning against possible failure (not by 
accident, but by unfaithfulness). He tells his 
hearers and us that the finally rejected ones shall 
see at that great day the patriarchs Abraham, 
Isaac, and Jacob, and all the prophets in the kingdom 
of God, while they themselves will have to mourn 
their own exclusion. Tliis answer would have been 
startling enough were it not for the special point 
to which this chapter is intended to draw attention, 
viz. the fact of recognition after this life even for 
those excluded from the joys of Paradise; much 
more, therefore, for the blessed. He Who knew, 
since He had come from the heavenly realm, and 
could therefore describe conditions there, tells us 
that it will be within the newly-bestowed and 
increased powers of souls hereafter to recognise 
not only those whom we may have known on 
earth—^this we may certainly assume—but those 
who lived on earth ages before our time : the 
great, the holy, the faithful of bygone times as 
well as (we cannot doubt) of more recent times 
also. Recognition, we may readily perceive, will 
be the concomitant of the newly-revived and 
freshly-bestowed faculties of the soul in the realm 
of the blessed departed—and it would appear from 
our Lord’s parable of the Rich Man and Lazarus, 
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as well as from this passage, that the lost will also, 
to some extent, share it. To be sure, we could 
hardly conceive of life in any sense known to us, 
apart from the recognition of those we have known. 
If life is, as has been scientifically defined, corre¬ 
spondence with environment, then to recognise 
others and be recognised by them must be a neces¬ 
sary means of correspondence and must be the 
privilege of living souls in the hereafter-life. We 
recognise each other here and now, though there 
are limitations to our powers of so doing, and to 
others' ability to recognise ourselves ; but such 
limitations will be swept away in the larger sphere 
of the Paradise-life. Indeed, by those in that 
larger life of the soul beyond death a wondrous 
faculty of recognition will be exercised, even to the 
extent of knowing those whose time on earth was 
long prior to one’s own; and beyond doubt we 
may infer that if we are to have power to recognise 
those long since dead, we shall have power to 
recognise those whose time on earth was nearer to 
ours, and certainly those who are our present 
contemporaries. 

Who can picture the joy of that recognition which 
is to be ours hereafter—the recognition of those 
worthy ones who, in their time and generation, 
served God and did the right, and the recognition, 
too, of those we have known and loved in our day ! 
With what eager gaze shall we not look upon the 
blessed saints who toiled, suffered, and died for 
the Truth of God; and at length have entered on 
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and enjoy their great reward—partial, perhaps, 
though that reward be pending the last great award 
at the Restitution of all things, when Christ shall 
come again. 

And the wonder, too, of the bridging of ages, 
as we gaze on the patriarchs, Abraham, Isaac, and 
Jacob, whom our Lord, in replying to the Sadducees, 
affirmed to be alive, since God is their God, and He 
is the God of the living, not of the dead! (S. Luke 
XX.). We shall be enabled to recognise them by 
the same power of vision, we may presunle, as 
the three Apostles were enabled to recognise Moses 
and Elijah on the Mount of Transfiguration. And 
for us will be the joy and the supreme interest of 
discerning the Apostles and those who have walked 
in their footsteps and laboured for, and perhaps 
sealed with their blood, the glorious gospel of 
Jesus ! Think of some well-known champions of 
the Faith—to say notliing of multitudes of such 
whom history takes no note of—S. Polycarp, who 
refused to purchase his liberty and life by renounc¬ 
ing his Saviour with the well-remembered words, 

Eighty and six years have I served Christ, and 
He never failed me yet. Shall I renounce Him 
now ? '' and of his pupil and disciple, Lenaeus, 
who rejoiced to be torn to pieces by lions in the 
amphitheatre at Rome, that thereby he might 
testify for His Redeemer; of Athanasius, who 
stood almost alone in defence of the purity of the 
Christian doctrine of the Incarnation ; of Augustine, 
the champion of orthodox truth against the errors 
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of the fourth century. And then to come to later 
times, yet times centuries before our day, shall we 
not rejoice to discern Aidan and Chad, to whom 
so large a share of the credit of the evangelising of 
our own land in the seventh century is due ? What 
wondrous stories will be recounted as we survey 
the hero-kings who struggled for the religion of 
Jesus in the rough times in which they lived, 
and whose deeds and faith even now incite us to 
fight the good fight—Oswald, Edwin, Alfred! 
And the long list of those worthy of honour for 
not having counted their lives dear unto themselves 
is never closed so long as the world lasts. Those 
of our own generation will be seen also—Patteson, 
Hannington, Damien, and the heroic patriot 
nurse, Edith Cavell, who has so recently given 
evidence that to lay down one’s life for others is to 
follow in the footsteps of the Prince of Self-sacri- 
ficers. And others, too, whom we have known, 
though it may be few others have, but whose 
heavenliness of character has been as faithful and 
genuine in the small and lowly scenes in which their 
life’s experience was cast as was the larger and more 
observed heroism of better-known champions of 
righteousness. We may be sure it will make up 
no small part of the joys of the intermediate state, 
to which S. Paul looks forward with such glad 
confidence, to renew old and sundered friendships— 
and to renew them with sanctified and spiritualised 
affections—to become also the associates of those 
worthy heroes of faith and righteoirsness who, in 
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their day of opportunity, were willing “ to count 
all things but loss for the excellency of the know¬ 
ledge of Christ Jesus.” “ There is in the New 
Testament sufficient to lead us to the belief that at 
any rate there is one thing that can increase their 
happiness [that is, of those spending in Paradise 
the intermediate interval between death and 
resurrection],” said Archbishop Temple, “ that is, 
that they should be reunited with those whom they 
loved on earth . . . and the idea of reunion with 
those whom they loved here is the very essence 
of the petition” (for the departed). This is 
characteristic of the Archbishop’s caution and 
reserve in his utterances concerning the partly- 
revealed, or those subjects on which Christian 
believers hold varying convictions. One may, 
perhaps, wish he had expressed himself on the 
subject with even greater confidence, but at any 
rate one may be grateful for this valuable line of 
thought. 

If those departed and with Christ (in the fuller 
sense emphasised by S. Paul: for are not believers 
on earth with Christ now ?) in Paradise are capable 
of experiencing increase of happiness, as well as 
increase of likeness to Him, are they not subjects 
for the earnest prayers of His people here on 
earth ? Even if we assume that our prayers can 
hardly be expected to be effectual to the increase 
of the holiness of the departed—though why must 
we assume this ?—there can be no objection in 
reverent and reflective minds to prayer with a 
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view to the increase of the happiness of those in 
His nearer Presence; and that happiness clearly 
may be enhanced by the power of increased recogni¬ 
tion of those abiding in the intermediate state, and 
of enlarged intercourse with those who through the 
merits of the Saviour are with Him in Paradise— 
though “ absent from the body, at home with the 
Lord.” 

Who can estimate the joy of this intercourse 
that awaits us in that great hereafter-life ? If the 
joy of reunion after separation on earth with those 
we love is the greatest of earthly delights, what 
must be, indeed, the joy, the happiness, of Paradise, 
to meet those from whom we shall be no more 
sundered ? Short of loving God for His own 
sake, for being what He is and because He first 
loved us, what greater incentive to holiness and 
devotion could we have ? Well may Dr. Newman, 
in his hymn, " Lead, kindly light,” write; " And 
with the morn those angel voices smile which 
I have loved long since and lost awhile.” That 
longed-for meeting with and recognition of those 
loved ones whom death has taken from us was 
the loadstar to guide him through the gloom 
of earth’s doubts and fears on to the better 
Land. 

And all this has its solemn warning for us also. 
Alas ! as our Lord so solemnly warns us, there may 
be for some the shame, the remorse, and the pain 
of exclusion from that gathering of the spirits of 
just men made perfect, for those who will not 
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come unto Him that they may have life. Will it 
not heighten the agony of exclusion to witness 
the joy of the saved. Here and now we may 
strive to enter in, and we may pray for our friends 
that they may never be condemned to such an 
exclusion; and why may not we, then, pray for 
our loved ones who are now in the realms beyond 
this, that they may know and enjoy the blessed 
intercourse with and companionship with those 
spirits of the redeemed and sanctified in the Paradise 
of God ? Doubtless, as a critic of Dr. Newman’s 
hymn remarked on the line quoted above, the 
chief joy of the saved will be to gaze, not on the 
faces of those earthly ones whom we have “ loved 
and lost awhile,” but on the Saviour Himself, 
Whom, not having seen, we love; to see Him, Wliose 
retreating and ascending Figure Apostles watched 
as He departed into heaven. Nevertheless, we 
may well pray for those in that nearer Presence, 
that they may have an ever-deepening intercourse 
with and extending knowledge of the saved ones 
there. And why should we not also pray that they 
may have an intensified knowledge of Him Who 
is the Lord of Heaven and earth, unless, indeed, 
a sense of reverence Avould deter some from asking 
for what we may feel confident will be granted 
to all who shall be accounted worthy to attain 
unto that life of the blessed ? However this 
might be a reason for excessive reserve with regard 
to prayer for any spiritual advancement, even in 
this life, for (might we not ask ?) will not God 
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Himself provide that without our intervention and 
appeal ? Surely, it is true with regard to prayer 
for those on earth, as well as for those in the inter¬ 
mediate state, that the “ Father knoweth what 
things we have need of before we ask ” (S. Matthew 
vi. 8). If, then, we are bidden to pray for one 
another in this present world, if S. Paul could 
write that he did “ not cease to pray for ” his 
Colossian converts and to " desire that they might 
be filled with the knowledge of God’s will ”—these 
are subjects in which it might be supposed God 
would provide without human petition—surely it 
cannot be superstitious to ask Him to grant to 
those in Paradise the gift of the capacity for in¬ 
creasing recognition of the saints made perfect 
and of those being perfected. What joy could 
exceed this—the joy of mutual recognition—except 
it be that of knowing the Lord Himself ? 

But, on the other hand, this power of recognition 
and of being recognised beyond this fife may be 
a sword with two edges, an incalculable boon and 
joy, also an almost unmitigated curse. Our Lord 
in the passage at the head of this chapter appears 
to represent the mortification and chagrin that 
will be felt at not merely being excluded from the 
joys of the future state, but at seeing others whom 
the rejected will be able to recognise as accepted. 
This power of recognising and (we may infer) of being 
recognised is going to add to the distress of being 
shut out —thrust out is the stronger word of the 
text [fK^aWofievovs Is not this just the sort 
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of feelings that are apt to weigh us down now, when 
we find others rise to privileges or positions of 
opportunity that we had hoped to enjoy ? Perhaps 
it is not very creditable, but it is veiy human, to 
feel additional bitterness in finding others rise to 
positions we may have forfeited; and the same 
human feelings will survive death, and be im¬ 
measurably intensified. Is not this one of the 
outstanding features of the picture our Lord draws 
of the state immediately subsequent to death in 
the Parable of the Rich Man and Lazarus: that 
each person—Lazarus, the Rich Man, and Abraham— 
is seen to preserve the characteristics he exhibited 
on earth! The personal identity of the three 
mentioned at longer or shorter intervals after death 
is unmistakable. Abraham is Abraham still; 
Lazarus is Lazarus still; and the Rich Man is 
equally unchanged. So the feeling of disappoint¬ 
ment, perhaps even of envy, at the success of 
others, when one is debarred from such for oneself, 
is almost inevitable, though by no means com¬ 
mendable in the experiences of this present time; 
and our Lord gives point to His warning by telling 
us that those who, by rejection of His word, have 
made themselves '' workers of iniquity ” will surely 
feel their exclusion at the sight of the faithful 
sharing in the joys of the celestial kingdom with an 
added poignancy to their grief and self-reproach 
And—even in the midst of their remorse and 
disappointment—it seems that the faculty of 
recognition, enlarged far beyond all earthly ex- 
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perience, will be their heritage, adding to the pangs 
of their chagrin. 

But if it be the lot of the rejected to recognise 
those who have found acceptance, much more, we 
might infer, even if our Lord had not told us so, 
will such recognition be the endowment of those 
who shall be accounted worthy to attain ” unto 
that life in the nearer Presence of Him through 
Whose merits and worthiness alone we can enjoy 
it. Bless the Lord, dear reader, for the incentives 
He provides for our earnest striving to enter into 
the kingdom by the strait gate. Wherefore, my 
beloved brethren, be ye steadfast, unmoveable, 
always abounding in the work of the Lord, foras¬ 
much as ye know that your work is not in vain in 
the Lord.’^ 


CHAPTER VIIL 


THE SECOND ADVENT AND THE INTERMEDIATE 
STATE. 

TT is to be feared that the great doctrine of the 
Second Coming in power and great glory of 
our Lord and Saviour does not now receive the 
serious attention and the interested examination 
that certainly was the case in the early centuries, 
and has been at successive epochs in the Church’s 
history. This is a great loss to the religious life 
of those who neglect it, and is a serious disturbance 
to the “ proportion of the faith ” ; but it is not 
difficult to perceive a reason for it. The long 
deference of the fulfilment of the oft-mentioned 
prophecy of the Lord’s triumphant coming, and 
the difficulty of reconciling this with our Lord’s 
“ Immediately after the tribulation of those days 
shall the sun be darkened, and the moon shall not 
give her light ” (S. Matthew xxiv. 29), may to some 
extent account for the flagging of earnest enquiry 
into this branch of revelation. 

But in the doctrine of the intermediate state 
we have a corrective to this lapse from the apostolic 
standard of hope and expectation, which was so 
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powerful a stimulus to the faith and devotion of 
the early Christians. For, if the coming triumphant 
return of our Lord is a pledged certainty—^which we 
are bidden to fix our thoughts and hopes on—^then, 
since that consummation of our hopes is being 
and has been deferred for nineteen hundred years, 
the interval, then, between the earthly deaths of 
those who are now “ absent from the body,” or of 
those who will be, and the great day when all the 
dead shall stand before God with their bodies, 
must spring into bold rehef. The more we think 
of the Advent the more we must also think about 
the intermediate state that lasts till that Day 
of the Lord shall come. 

May it not be that the design of the Almighty 
in putting the Second Coming of the Lord and 
Saviour so prominently in the Scriptures is to 
lead us, who await that fulfilment of the Promise, 
to gaze by faith through the glimpses He affords 
us into that intermediate state which fills the gap 
between this earth-life and the glory of the 
heavenly ? That interval is a present reality for 
an increasing number, and its continuance is only 
limited by the coming of the great Day of His 
triumphant return. 

The apparent delay in that victorious move¬ 
ment of the World’s Redeemer, which has proved 
so contrary to the expectations and hopes of the 
Apostles and early Christians, is generally con¬ 
sidered to be due to the unpreparedness of the 
world and of the Church. In one sense it is 
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believed Christ’s Advent was nearer in the keen 
and fervent times of the first centuries than now, 
because expectation of it has since waned. But 
may not the apparent delay also be reverently 
considered to be due also to our Lord’s administra¬ 
tion and preparation of the intermediate state 
being not yet completed ? There is an inside view 
as well as an external aspect. The souls “ under 
the altar ” (Revelation vi. 9)—by which expression 
we must understand the saved souls of martyrs 
at rest in the Paradise of God, awaiting their final 
transformation and exaltation—cry out: “ How 
long, O Lord, holy and true, dost thou not judge 
and avenge our blood on them that dwell on the 
earth ? ” By way of answer to their urgent 
pleading they are assured, says the sacred writer, 
that they should “rest yet for a little season, until 
their fellow-servants also and their brethren that 
should be killed, as they were, should be fulfilled.’’ 
The delay is, it seems, declared in these words to 
be due to the making up of the number of the elect, 
and the completion of the sufferings of Christ in 
His members—the thought of S. Paul in Colossians 
i. 24. But this “ filling up of the afflictions of 
Christ ’’ is for His Body’s sake, i.e. the Church. It 
may be the requirements of the Church in Paradise, 
as well as of the Church on earth, require this 
delay; for our blessed Lord tells us He goes to 
prepare a place for His disciples (of all ages), so 
that preparation may not yet be completed. It 
may be that a Divinely prescribed number of souls. 
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washed in the all-atoning Blood of the Lamb, 
must inhabit Paradise before the glorious end 
of all things shall come. Possibly the present 
lamentable war, brought about at the instigation 
of the devil acting on the avarice and lust of our 
Empire’s foes, may be, in the good hands of Almighty 
God, the means of contributing towards the making 
up of the number of God’s elect in Paradise, and 
of thus hastening the Coming of Christ in His 
Advent glory. May we not with reverent assure 
ance believe that those who fall in this war on the 
side of righteousness and against the aggression 
of our foes are being received and will be received 
into Paradise, since they have, like the Savioui’, 
laid down their lives for others, and have proved 
their faith in Him (consciously or unconsciously) 
by following His example in fighting the same 
forces of evil that Jesus Himself overcame. They 
have lost their lives for His sake, and shall find 
them. 

Then the process we pray for in the solemn 
Burial Service that God would accomplish the number 
of His elect and thus hasten His Kingdom is being 
helped forward at the present time at a quickened 
pace. Yet a little and He that shall come—“will 
come and will not tarry,” we read in the Epistle 
to the Hebrews—and meanwhile we can partly 
understand why He tarries now, pending the 
making up of the required number in the Paradise 
of God. Oh ! may not the mourner sorrowing for 
the righteous friend or relative taken away from 
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this world of evil, and for the gallant soldier who 
has offered his hfe as a sacrifice for the honour of 
Britain, be comforted and made to rejoice that the 
loved one taken away from earth is a gain in the 
intermediate realm of the saved, and helps forward 
the declared purpose of the Redeemer to return with 
power and great glory, by augmenting the required 
number of the elect ? " Them that sleep in Jesus 

will God bring with Him,” says S. Paul in i Thes- 
salonians iv. 14. Those who “ sleep ” in Jesus— 
and we have seen good reasons to understand this 
expression sleep in a purely metaphorical sense— 
will form part of the attendant retinue when He 
shall return in His triumphant glory, and that 
retinue is not yet quite complete. Oh! what joy 
ought to fill the hearts of those who sorrow, but 
sorrow not as those who have no hope, for those 
whom they have loved and lost awhile, at the 
knowledge that their dear departed ones are only 
removed from sight and hearing, but not from their 
presence nor from their possession, since they are 
with Him, if “ in Him ” while on earth ; and not 
only form part of His royal attendant throng, 
but are contributing to the completion of the 
required number of the elect, and thus helping to 
bring an answer to the pious prayer in the Burial 
Office: “ That it may please Thee, of Thy gracious 
goodness, shortly to accomplish the number of 
Thine elect, and to hasten Thy kingdom.” Does 
not each departed one become a link between this 
world and that which is to come—a hostage left 
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in God’s hands till “ the kingdoms of this world 
are become the kingdoms of our Lord and of His 
Christ ” (Revelation xv. 15) ? With such a pros¬ 
pect in view can we be regardless of and indifferent 
toward that intermediate realm wherein Jesus is 
carrying on His mediatorial office in preparation 
for the great and glorious consummation when 
the purposes of God shall have their full fruition 
and completion ? As one thinks of the present 
lamentable waste of life in this devastating 
strife of nations, it lights up an otherwise 
wholly dismal outlook to think that those who 
have laid down their lives for our righteous cause 
and for Empire are thus with their Lord in Paradise, 
inasmuch as they have, knowingly or unknowingly, 
proved their faith in Him by “ laying down their 
lives for the brethren,” as He did for us all; and 
thus being with Him there, by contributing to the 
making up the number of the elect, are hastening 
the coming of the Kingdom. 

Moreover, may we not believe, also, that their 
passing to the intermediate realm, beyond sight, 
where they see more clearly than here and with 
opened consciousness the eternal realities, to which 
some of them were perhaps indifferent in this life, 
may have the effect of winning many of their 
relatives on earth to Christ and His kingdom, and 
of thus hastening His Coming in triumph to set up 
His universal Dominion ? 

Thus the two causes may be understood to 
combine to bring about the Promised Triumph of 
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the Redeemer, i.e. the increase of the number of 
His believing and faithful members on earth, and 
the making up of the number of the elect in 
Paradise. 

S. Peter, in his second Epistle (third chapter), 
hints at missionary activity being instrumental 
(according to the marginal reading) in hastening 
the Coming of the Lord, and this must certainly 
react on the Divine processes at work in the inter¬ 
mediate realm, not only by the gradual trans¬ 
ference of those who are in Him on earth to be with 
Him there, but also by the blessed efficacy of the 
prayers of the faithful on earth on behalf of those 
in the realm beyond this, and by the reciprocal 
action of their prayers on us who are here. “ There 
went up a mist from the earth, and watered the 
whole face of the ground,” we are told in Genesis 
ii. 6. Is not this a type and picture of the efficacy 
of prayers offered on earth for those in Paradise 
in setting free the prayer-activity of those who are 
absent from the body, but present with the Lord ? 
Their prayers, we may be sure, are ever being 
beneficially employed on behalf of those in Christ, 
who are yet in the flesh, and possibly on behalf of 
those who know not the Lord as Saviour. Thus 
the effect is twofold—on those here and on those 
who have passed hence. 

But we may reasonably believe that there is 
another effect to be produced, and is being wrought 
by the prayers of the faithful members of Christ’s 
Body on earth, besides the increase of the number of 
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the elect in Paradise, for our Lord said: “ I go to 
prepare a place for you ” (S. John xiv. 3); and this 
pi’eparation may include the worldng out of the 
full effects of Christ’s Redemption on those who are 
saved and resting in the nearer Presence of their 
Redeemer. The sanctification begun on earth in 
those in whom the work of grace was started is 
being perfected until the day of Jesus Christ 
(Philippians i. 6). Pending the completion of this 
preparation for the great Day, when the redeemed 
shall be conformed to the image of the Son of 
God, the Lord’s triumphant return to accomplish 
the restitution of all things (Acts iii. 21) is held 
back. How great our opportunity, then, and how 
glorious our privilege to thus hasten the coming 
of the Day of God (2 Peter iii. 12) by co-operation 
with our Lord in prayer for the accomplishment 
of the number of His elect and for the perfecting of 
the saints in Paradise! Let us rise up in this great 
day of grace and opportunity, and by our prayers 
for the living and the departed, as well as by 
effortful ministry for those yet in their earthly 
probation, let us seek to work \vith God for the 
accomplishing of the number of His elect in Paradise 
and for the coming of His kingdom in power and 
great glory. 


F 


CHAPTER IX. 


THE STING OUT OF DEATH. 


“ Jebus saith unto her, Thy brother shall rise again. Martha 
saith unto Him, I know that he shall rise again in the resur¬ 
rection at the last day. Jesus saith unto her, I am the resur¬ 
rection and the life ; he that believeth in Me, though he were 
dead, yet shall he live."— S. John xi. 23, 25. 

TN these words our Lord proclaims the abolition 
A of death as anything more than an incident, 
whereby we pass to another form of being, to another 
and higher state of existence, which is itself a 
period of preparation for a yet higher condition, 
to be realised at the Resurrection of the righteous. 
The first purpose of these words was, no doubt, 
to bring comfort to the mourning sisters of Lazarus, 
and thus to all who sorrow for those taken from 
them by death; but there is a deeper and more 
comprehensive meaning than that in the words, 
great though that may be. Our Lord is here pro¬ 
claiming not merely that He would be the subject 
and example of Resurrection, but that that Resur¬ 
rection is to be thought of as His Person, and that 
it is to be thought of as actually present now, not 
merely in the future. “ I am the Resurrection,” 
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He says—a present life, not simply life in the remote 
hereafter at the last day. All in communion with 
Him live now and shall live in Him, because they 
will have shared already in the Resurrection, for He 
is Himself the Resurrection as well as the Life. 
Could the Lord have given a more convincing 
guarantee than this of the security of life in Him— 
of the life in which faith in Him makes us sharers— 
from any cessation or interruption or suspension 
through the death of the body and the dissolution 
of the physical organism ? “ He that believeth 

in Me, though He were dead (or even if he die), 
yet shall he live ”—that is, he shall still live on, 
even through the change incun'ed by death. Won¬ 
derful assurance of the gracious Master! The 
sharers of Christ’s life, those of whom Christ is 
the life (Colossians iii. 4), are not to resume life at 
some later time, such as the last great Day, for 
they never part with it; it shall never be broken, 
nor even suspended. The physical death under 
which they will have fallen is no real death at all, 
for, says the gracious Master, “ He that believeth 
on Me, though he were dead (or though he die), 
yet shall he live; and whoso liveth and believeth 
on Me shall never die ” ! Could the Divine assur¬ 
ance go further ? Who with this truth in memory 
will fear to pass that way w’hich the Saviour has 
Himself gone before, and has assured us that for 
those who look to Him He has “ abolished death 
and brought life and immortality to light through 
the Gospel ” (2 Timothy i. 10), and that '' By His 
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Death, He hath destroyed death, and by His 
rising to life again, hath restored to us everlasting 
life ” (Preface for Easter Day) ? 

This truth, then, goes far beyond the expectations 
of Martha and Mary, for whose benefit our Lord 
was speaking when He uttered these words. They 
held the doctrine of a future Resurrection, but it 
was to be at the last day, and that seemed to be too 
far off to bring them much comfort for the loss of 
their brother Lazarus. He was gone from them, 
and though perhaps (like ourselves on similar 
occasions) they conquered the pagan thought 
that may have arisen in their hearts, that the 
departed one was lost for ever, they were con¬ 
quered by the thought " lost for the present.” 
Now the great revelation of the Resurrection at 
the last great Day, the subject of many Easter 
sermons year by year, may easily be with us one of 
those truths stored in our minds without pi'oducing 
much effect, or bringing much comfort to those who 
believe in it. Alas! for dead and lifeless truths, 
laid away in oiu: minds’ receptacles, like treasures 
in a strong room, and never brought out into the 
light. 

But our Lord’s declaration, ‘‘ I am the Resur¬ 
rection and the Life,” goes far beyond the mere 
assurance of man’s rising at some future time. He 
does not merely say He will reproduce the Resur¬ 
rection in us hereafter; but He declares that He 
is the Resurrection, here and now, as well as at 
the last great Day. The spiritual life—that is. 
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that which S. Paul meant when he wrote “ Christ 
is our Life ” (Colossians iii. 4)—must begin with 
resurrection and proceed from resurrection. We 
must be raised together with Christ as a definite 
actual transaction in the soul (Colossians ii. 12; 
iii. i). The same Power wherewith our Lord’s 
Sacred Body was raised in the tomb of Joseph is 
the Power whereby the believer is raised to newness 
of life here and now (Ephesians i. 19). He repeats 
His Resurrection in the believer's soul. Christ is 
the Alpha, the beginning of spiritual life, and the 
Omega, the finish of all that is revealed as to the 
future, and the whole intermediate course as well. 
Take Him, receive Him, believe in Him, and you 
become subiect to Resurrection and sharers in His 
Life. 

The time-question was a stumbling-block to 
Martha and Mary—a terrible long postponement 
of the prospect of seeing their brother again, 
perhaps, till long ages shall have passed. But 
" No,” says our Lord, “ I am ”—not I shall be— 
“ the Resurrection.” This Resurrection is, for us, 
the beginning of the new state from which the Life 
He offers to share with those who believe in Him 
has its starting-point and its continuance. It is 
Christ’s real coming to the soul to be the soul’s 
true life. 

But He is the continued life as well as the first 
instalment; that is why He specifies in order “ the 
Resurrection and the Life ”—^first the one, then the 
other. He WTio begins the good work in us— 
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the work of Resurrection from a dead state 
spiritually—^will perfect it unto the day of Jesus 
Christ (Philippians i. 6). Fresh infusions of Life 
shall be conveyed to the risen soul, not only during 
the earthly existence, but also through the inter¬ 
mediate interval that follows the passing hence 
and precedes the great Day of God. At that 
great “ Day ”—or, it may be, if we are to 
interpret Revelation xx. 4, 5 literally, before 
that —the great or “ First ” Resurrection of those 
who are sharers in the Divine Life with Christ 
shall occur and give to risen souls the full working 
out of the efficacy of that Resurrection-principle 
of which they have become partakers with their 
Lord while on earth. Oh! may we so know Him 
now. Who is the Resurrection and the Life, that 
hereafter we may be accounted fit to receive the 
final benediction; “ Blessed and holy is he that 
hath part in the first resurrection: on such the 
second death hath no power, but they shall be 
priests of God and of Christ, and shall reign with 
Him a thousand years ” (Revelations xx. 6). 
Those “ blessed and holy ones ” (reader, are you 
amongst the number ?) shall not only be partakers 
of the glorious effects of Christ’s Resurrection at 
the last, as they will have in this earthly existence 
exhibited evidence of its present power, but also 
shall receive a long preliminary enjoyment with 
their Lord, before the final awards are made to 
others, before the working out in others of all the 
effects of Christ’s Redemption, a long enjoyment 
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of those glories which eye hath not seen nor 
ear heard, nor hath entered the heart of man, the 
things which God hath prepared for them that 
love Him/' 

This is what is guaranteed to those who have 
part in the first Resurrection—who have been 
raised by faith in the Risen Lord—Lo, thus shall 
the man be blessed that serveth the Lord.”* 


* The word sleep ” as applied to the state of the departed in 
this chapter and other passages need not shake anyone’s conviction 
as to the reality of life in the intermediate state. Obviously, it was 
a mere figure of speech to illustrate the apparent contrast between 
the stress or pain of life in the body and the placid calm that death 
brought with it. Even if it be held, however, to refer to the soul 
or spirit also, it cannot, in the face of so much that is revealed in the 
contrary sense, imply suspension of conscious thought. Clearly, 
there is nothing like cloroforming after death. ** Sleep” may, on the 
contrary, aptly suggest the revival and refreshment of the soul in 
preparation for what will lie beyond the Paradise-life, just as sleep 
here fits and renews us for the work of the coming day. 


CHAPTER X. 


PARADISE. 

TT is to be feared that still, notwithstanding the 
larger thoughts and the deeper teaching that 
have prevailed during the last half century, Paradise 
is thought of, by the few only, as being the abode 
of saved souls after this present earth-life. The 
popular idea of those we love having gone to heaven 
still holds with many, even with some who con¬ 
stantly read their Bible. And this, in spite of the 
plain information to be gathered therein. Our 
Lord Himself informs Nicodemus : “No man hath 
ascended up to heaven, but He that came down 
from heaven, even the Son of Man which is in 
heaven " (S. John iii. 13). And of David, “ the 
man after God’s own heart,” S. Peter declares; 

" David is not ascended into the heavens ” (Acts ii. 
34). That was a thousand years after David’s 
death , is there any reason to suppose he has gone 
to heaven since ? We know that our Lord ascended 
into heaven, but we are told of no other having 
done so. Elijah may be thought of as also sharing 
in that heavenly elevation; the witness of the 
Old Testament, however, is not conclusive as to 
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his being taken into heaven, but only as to the 
mystery of his departure from earth, and we cannot 
set the incident against our Lord’s statement that 
no man had, up to that time, ascended into heaven. 
We are forced, then, to the conclusion that Elijah 
was taken into Paradise when he was elevated from 
earth; and from Paradise he may be understood 
to have returned to converse with our Lord on the 
mountain of the Transfiguration. 

It was to Paradise that the Redeemer promised 
on the Cross the penitent robber should go, not at 
the last great Day, but on that very day, and should 
be with Him there. The significance and precious¬ 
ness of this promise cannot be exaggerated. Para¬ 
dise for the penitent of a few hours’ repentance! 
Then what hope for all! and what a vista of 
progressive development and increasing advance 
toward the promised conformity to the likeness of 
Christ, to which, says S. Paul, we are predestinated ! 
(Romans viii. 29). That conformity in its entirety 
can never be produced here in this earth-life, even 
in the case of the holiest, while some hardly advance 
toward that ideal standard at all. It is clear, 
therefore, that for those in whom the Lord has 
begun a good work, the pledged perfecting of it 
(Philippians i. 6) must be carried on beyond this 
earthly experience into and through the inter¬ 
mediate life in Paradise. 

Now, what can we gather concerning this state or 
realm of Paradise ? In the New Testament it is 
mentioned but three times: (i) Once in the instance 
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just referred to. (2) By S. Paul in reference to his 
ecstatic visions concerning which he could not 
dilate in detail; "he was caught up into Paradise, 
and heard unspeakable w^rds, which it is not 
lawful for a man to utter” (2 Corinthians xii. 4). 
This visit to the celestial realms in spirit, if not 
in body, carried the Apostle into experiences which 
are beyond the range of human understanding, 
so he preserves silence as to what he had witnessed. 
(3) The promise to the Ephesian Church to those 
that overcome that they should eat of the tree of 
life which is in the Paradise of God (Revelation ii. 7). 
This promise seems to be a contrast to the prohibi¬ 
tion imposed in Eden on the eating of the tree of 
the knowledge of good and evil (Genesis ii. 17), and, 
of course, we need not press for its literal interpreta¬ 
tion. It is sufficient to take it as a gracious intima¬ 
tion of the joys of the life beyond this. . This word 
Paradise, thus occurring three times in the New 
Testament, and not at all in the Old, means a 
park or pleasure-ground, and such was usually 
the approach to or the surroundings of kings’ 
palaces; and is so used in Zenophon’s Anabasis. 
It need not surprise us to find no actual mention 
of Paradise in the Old Testament; for the time 
had not then arrived for the revelation concerning 
Paradise to be made.* That was unveiled by our 

♦ It is to be noticed, however, that a statement, pregnant 
with meaning, is made concerning the Old Testament worthies, 
Abraham, Isaac, Jacob. Each of them is recorded to have 
been “ gathered unto his people ” at the time of his passing 
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Lord when He promised to the penitent fellow- 
sufferer with Him on the Cross that on that very 
day he should be with Him in Paradise. 

Our Lord then went to Paradise, and so did this 
first believer in the power of the Death of the Son 
of God on the Cross, and therefore we may be sure 
that all who depart this life in the faith and love 
of the Redeemer do enter there also. This is what 
our Lord represents as the abode of the liberated 
and disembodied spirit of Lazarus in His famous 
parable (Luke xvi.), under the term so well- 
recognised among the Jews as “ Abraham’s bosom,” 
or “ bosoms ” as the original has it. He did 
not confuse His hearers by introducing a strange 
name hitherto unknown to them, but spoke of 
” Abraham’s bosom ” as an expression which would 
come home to their understanding at once; but 
His gracious promise to the penitent robber proved 
the explanation by which we may know clearly 
what is revealed concerning the life that is beyond 
this for those who here stretch the hand of faith 
to grasp the cross of the Redeemer. It is obvious, 
therefore, that this Paradise promised to the 
penitent, must be a place or a state in which souls 
deficient, as all are, and woefully deficient, as many 
are, in likeness to Christ, are to be conformed to 

from this bodily existence (see Genesis xxv. 8 ; xxxv. 29 ; 
xlix. 33). Does not this imply a realm beyond this life in 
which, under other conditions, their independent personalities 
would continue in association with others with whom they 
would have af&nity ? Surely a foregleam of the revelation that 
should, in later ages, be given to illuminate the world to come. 
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His image and made meet to be partakers of the 
inheritance of saints in light (Colossians i. 12). 
Who can, then, form an adequate estimate of the 
importance of the Paradise-life ? What a necessary 
school of preparation this must be for the greater 
Destiny that lies beyond, and a school under the 
personal teaching and supervision of the great 
Teacher Himself, with nothing to hinder gro^vth of 
character and the recreating of lives after Christ’s 
image ! Pause, dear reader, reflect in your present 
life. Has your past been such as forms a fitting 
introduction to and first portion of one continuous 
state of existence of which the later part in Paradise 
must be the outcome and matured fruit of the 
former part spent in the earthly experience ? 

As one thinks of the lives lived by so many— 
by, alas ! the majority—not necessarily flagrantly 
wicked lives, but wholly absorbed with things of 
the present time and heedless of the eternal realities 
—^where lies the link of connection between the 
present experience and the future condition to 
which the gracious promises of the Master would 
bring us ? Paradise ! that is the goal before us, 
not a final goal, but that more immediate than the 
final destiny of the redeemed in heaven; and to 
Paradise our thoughts, our energies, efforts, and 
prayers should be directed. We must strive, 
i.e. agonise, to enter into this narrow gate. An 
intermediate goal is generally more effective than 
an ultimate as an incentive and spur to action 
and endeavour. The schoolboy can be urged to do 
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liis best to win a prize at the end of the term, or 
to make a good record, whereas if you appeal to 
him to prepare for a successful manhood your 
words will be likely to fall flat, and will fail to 
interest him or enkindle his eagerness. The 
traveller on the roadside cheers and urges himself 
forward with the hope of reaching some point in 
the journey before nightfall, whereas, if he only 
contemplated the termination of the journey, 
which might be days ahead, he might despair 
of reaching it. May we not, then, wisely and 
revei’ently hold Paradise in our mental view and 
soul’s hope as the more immediate goal and end of 
our life’s pilgrimage ? To attain this we must 
bend our efforts, shape our lives, direct our prayers 
heavenward; above all, fix our faith and hope on 
Him Who has opened Paradise to us by opening 
it to His faithful and penitent fellow-sufferer on 
the Cross. 

Then, if our Lord is there, it must be a very real 
life that those privileged to be with Him enjoy. 
Shall we know there what goes on on earth, and 
shall we know our associates in that happy abode 
of souls, and shall we recognise those we have 
known and loved on earth and those w’^hose fame 
in this world may have become known to us, such 
as the holy prophets and apostles, the heroes of 
the faith, the great and illustrious among the dead ? 
Now, inasmuch as knowledge and understanding 
are essential to the fulness of life, does it not follow 
that in that state of blessedness beyond the grave. 
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where Christ gives life more abundantly, those who 
are admitted to Paradise with Him will enter into 
possession of enlarged knowledge and power of 
mutual recognition ? Such has been the conviction 
of some of the most enlightened and reverent 
Christians, and it may be fairly considered to be 
supported from Holy Scripture. Can life in and 
with Christ there be conceived of as destitute 
of or deficient in the powers that we possess here ? 
Must not the inference be that we shall have 
them after this earth-stage in greater fulness and 
with larger opportunities for their employment ? 
Any other assumption is exceedingly hard to square 
with the gracious assurances of the New Testament 
concerning the life that lies beyond this. We have 
seen that Moses and Elijah revisit the earth at 
our Lord’s Transfiguration with a knowledge of 
His impending decease. Also, Abraham shows in 
our Lord’s story of the Rich Man and Lazarus 
(Luke xvi.) a knowledge concerning Moses and the 
prophets who lived long after his time on earth. 
Indeed, our Lord actually tells us, as we have 
noticed, that " Abraham rejoiced to see His day; 
and he saw it, and was glad” (S. John viii. 56). 
Can we doubt, then, these assurances as to the 
knowledge of the events on earth possessed by the 
sharers in the waiting life of souls in Paradise ? 
Is not this what the twelfth chapter to the Hebrews 
tells us ? viz. that “ We are compassed about 
with a great cloud of witnesses,” the heroes of 
faith of bygone times, who evidently have power to 
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I'ecognise us, so that we may humbly hope that in 
that Paradise-life we may also be enabled to know 
and to recognise others, both those on earth and 
in the realms beyond, to which may our Redeemer, 
in His mercy, bring us! There is, however, 
another aspect of Paradise to be kept in view 
besides that of its splendid privileges and extended 
powers, viz. that of the further progress, develop¬ 
ment, and growth toward the image of the Son of 
God, to which we are predestinated if we are the 
called according to His purpose (Romans viii. 29). 
The good work of grace begun here in this life shall 
be “ performed,” i.e. perfected, by a disciplinary 
educational process until the day of Jesus Christ— 
that is, until the day of His manifestation in power 
and great glory (Philippians i. 6). “ In My Father’s 
house are many mansions ” (S. John xiv. 2), said 
our Lord. Now, what is the special force of the 
word " mansions,” a word which has a well- 
recognised and rather special meaning with us ? 
It suggests, of course, a residence, an abode or 
home of more than comfortable, or even pleasant 
and spacious, proportions; and we have often 
heard fervid comparisons drawn between the hard 
conditions and privations endured here by the 
faithful and the enjoyments in prospect there on 
this assurance of these blessed words of our Saviour. 
It may be doubted, however, whether this is quite 
the main point in this gracious utterance of Him 
Who spake " as never man spake,” legitimate 
as it may be to anticipate with joyful hope the 
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prospective happiness of the promised “ mansions.” 
The word “ mansions,” in our English Version, was 
suggested in this place by the rendering of the 
Latin Vulgate, mansio, a resting-place; and the 
thought seems to be especially of stations "on a 
road where travellers would find rest and refresh¬ 
ment so that they might be enabled and helped 
forward on their journey.” Does not this yield a 
beautiful insight into the nature of the Paradise- 
life ? It is a condition of rest, but not indolent 
rest. “ Blessed are the dead which die in the 
Lord, that they may rest from their labours; and 
their works do follow with them ” (Revelation xiv. 
13, R.V.). Those blessed souls will advance are 
advancing—along the path of true sanctification 
and development from grace to grace, toward the 
designed perfection to which God will at length 
bring them. " They will go from strength to 
strength, and unto the God of gods appeareth every 
one of them in Sion ” (Psalm Ixxxiv.). Refresh¬ 
ment and progress are contained thus in this 
wondrous insight into this glorious career that the 
gracious Saviour here discloses. What a splendid 
prospect is here revealed for those who will thus 
be—as those who now are—^with Christ in Paradise ! 
From station to station our re-endowed spirts shall 
be triumphantly borne onward toward the ultimate 
goal of conformity to Christ’s perfect image. The 
intellect, we may be sure, will be subjected to 
unimagined development, and will move forward 
into new regions of truth; the higher faculties also 
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with which human nature is endowed shall realise 
their capacity for continual development; the 
character moulded by faithful use of life’s ex¬ 
periences and opportunities, strengthened by the 
enduring effects of the good works done in this 
life, and shaped by the Grace of Christ, will advance 
toward the Divine ideal manifested by our Lord, 
and which will be seen in its true radiance then. 
How far the holiest on earth is while here short of 
the perfectness of Christ! but in the life beyond 
are “ many mansions,” i.e. ample scope for the 
growth of all. No restrictions, no impediments to 
holiness there. Under the personal supervision of 
the Lord of Paradise, Who goes " To prepare a 
place for us,” will not our spirits grow into His 
likeness ? 

Is there not something beautifully suggestive 
in this announcement following directly after ? 
*' I go to prepare a place for you.” Does it not 
imply and press on our attention the necessity for 
the onward movement in Paradise from grace to 
grace, from mansion to mansion, from stage to stage, 
till fitness be attained for that final abode, the 
prepared place which our Lord, the Author and 
Perfecter of our faith, has gone to make ready for 
those whom His gracious work will have made 
meet to be partakers of the inheritance of the 
saints in light (Colossians i. 12) ? Take heart, 
trembling believer, struggling, penitent follower of 
the Author and Perfecter of Faith, your Lord has 
time and room to w'ork in to accomplish His loving 
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designs for you in the intermediate interval beyond 
this present scene. If it were not so, He “ would 
have told you ” ! Therefore, “ make your calling 
and election sure ” ! See to it that the good work 
has been begun in your heart, life, and character, 
for He pledges Himself to carry it through to the 
glorious day of His appearing. How the outlook 
dwarfs into insignificance all mere earthly satis¬ 
factions ! Like the sufferings of this present time 
they are not worthy to be compared with the glory 
which shall be revealed unto us (Romans viii. i8). 
Oh ! that we may be wise in our day of oppor¬ 
tunity ! Oh! that we choose this day whom we 
will serve ! that we may know what is the hope of 
His calling, and what the riches of the glory of 
His inheritance in the saints! (Ephesians i. i8). 


CHAPTER XI. 


HELL. 

TN an earlier chapter we discussed reasons for 
believing that the punishment of the lost is 
not or will not be necessarily torment for unending 
ages. But this is not to maintain that hell, as so 
often mentioned in the Scriptures, is emptied of all 
its warning significance. Far otherwise; as the 
word is in many instances used, it evidently con¬ 
veys a clear intimation of what may await any of 
us, but for the merits of the Redeemer and the 
operation of His Grace, viz. to be punished with 
everlasting destruction from the presence of the 
Lord and from the glory of His power (2 Thes- 
salonians i. 9). But let us be sure when we find 
the word hell in the English Version that it is the 
correct rendering of the word in the original 
language, for in many passages—at least ten— 
the word hell is put, to the confusion of readers, 
for hades, which is a term quite devoid of the 
ideas usually associated with hell, and it would be 
far better and clearer in these cases to retain this 
milder term, which is but a Greek word in English 
form, meaning that which is not seen, so that the 
w'ord in these ten texts translated hell, means only 
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the place that is not seen, with no necessary mean¬ 
ing to imply torment and shame, but simply the 
place that is not to be seen by human eyes, and into 
which the spirits of the departed pass at death. 
The revisers of the New Testament have earned the 
gratitude of all Bible readers by making this most 
necessary alteration, substituting the wwd hades 
for the old misleading term hell, where the word in 
the Greek is aSijt, hades. It is to be observed with 
satisfaction, too, that in the copies of the Apostles’ 
Creed for use of the Presbyterian Church of 
Scotland a little side-note or foot-note explains 
that the hell our blessed Saviour is declared to have 
descended to after His death on the Cross is to 
be understood as hades, the place of departed 
spirits. It w'ould be W'ell, indeed, if such an ex¬ 
planatory note were inserted in the Prayer Book 
of the Church of England, for great confusion still 
exists in the minds of some who recite the familiar 
words, “ He descended into hell.” Some have 
misgivings about saying this clause at all, simply 
because they are unaw'are that the word is really 
the harmless and unforbidding hades, the place 
beyond our present vision to which S. Peter, in 
his first Epistle (iii. i8), tells us the disembodied 
spirit of our Holy Redeemer went to preach to 
spirits in prison who formerly had been disobedient. 
What a relief to know this! This clause of the 
Creed, then, proclaims a wide and glorious hope, 
concerning which W'e have ventured to try to lift 
the veil in an earlier chapter. 
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There are several passages in the New Testament 
where the substitution of the word hades for hell 
sheds immense illumination and corrects possible 
misunderstanding. In S. Luke xvi. 23, the dis¬ 
embodied spirit of the rich man immediately after 
death is in hades, iv tw not in hell. This, as 
we have shown in a pre\’ious chapter, gives a 
positive revelation which relieves the reticence with 
which the future state is mentioned in the Bible, and 
would settle definitely, if other scriptural testimony 
did not, the question of the uninteiTupted con:- 
tinuance of consciousness beyond death. 

In Acts ii. 27, S. Peter is found quoting the 
sixteenth Psalm in application to the death and 
resurrection of the Lord: " Thou wilt not leave 
my soul in hell ” ; this, of course, also should read 
“ in hades,” tU adov. The Hebrew word in the 
psalm is Sheol, the equivalent of 'ASijf, meaning 
the unseen -place, and it occurs about thirty times 
in the Old Testament. And so the Apostle goes 
on to declare (verse 31) that “ His soul [the Lord’s] 
was not left in hades, neither did His flesh see 
corruption ”; that is, our Lord’s spirit went to 
the place of departed spirits at His death, but W’as 
re-united to His glorified Body on the third day. 

Again, in Revelation, the word 'ASijs occurs four 
times (i. 18; vi. 8 ; xx. 13; xx. 14), and should, 
in every case, be rendered hades, not hell. “ Death 
and hell,” we read in the Authorised Version, 
“ delivered up the dead which were in them, and 
they were judged, every man according to their 


94 THE ANCHOR WITHIN THE VEIL 

works ” (xx. 13). If the condemned souls of 
sinners are in hell before the great Judgment here 
referred to, for what purpose can they be delivered 
up to be judged, since already they are receiving 
their penal award ? But, when we see that the 
term should be hades, the waiting-place, then it 
is reasonable and easy to be understood why hades 
should deliver up its dead for judgment. 

Still more unaccountable is the meaning of 
verse fourteen, so long as we understand the word 
hell to connote what is generally signified by it; 
"death and hell" (according to the Authorised 
Version) " were cast into the lake of fire ”—an awful 
and awe-inspiring text, truly; but substitute 
the word “ hades,” as the Greek requires, and what 
is the interpretation ? Surely this, that those who 
at the last great Judgment are found after the 
testing time in hades to be devoid of Divine 
spiritual life, having resisted (may we say ?) the 
merciful resources of the Saviour’s love in His 
efforts to save them in that hades-life, must then 
be consumed in the lake of fire. A dreadful declara¬ 
tion, but the dark cloud is lined with the silver 
lining of possibilities of Divine mercy for those 
who vill receive it, and so avert the doom spoken of. 

Again, in the first chapter, verse eighteen, " I 
am He that liveth, and was dead; and, behold, I 
am alive for evermore. Amen; and have the keys 
of hell and of death.” This should be of hades 
and of death. Otherwise, it would assert what 
would be hard to reconcile with our Lord’s previous 
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declarations as to '' the fire that is not quenched 
and the worm that never dies/' which is predicated 
of what is represented by another word, gehenna 
{yhwa). The mention of keys would surely imply 
an exit or deliverance from hades into some other 
condition or place, wliich is the glorious declaration 
we have in S. Matthew xxiv. 31: He shall send 
forth His angels . . . and they shall gather to¬ 
gether His elect . . . from one end of heaven to 
the other " ; and in i Thessalonians iv. 17 : The 
dead in Christ shall rise first: then we that are 
alive, that are left, shall together with them be 
caught up in the clouds, to meet the Lord in the 
air ; and so shall we ever be with the Lord." 

There are also various other passages, which are 
bathed in a flood of new light by the substitution 
of the word hades for hell, where the true translation 
of the Greek so requires, but perhaps the instances 
quoted are sufficient for this purpose. 

There is, however, another word in the New 
Testament, also translated hell, the word yUwa 
(gehenna), which occurs eleven times. This, without 
doubt, is a severer word, though its precise meaning, 
as used by our Lord is not quite certain. If it 
was meant by Him to convey the thought of the 
final and ultimate punishment of the lost, whether 
that be regarded as endless in its effect or in 
its duration, then it lies outside the scope of this 
inquiry. Notice, however, the evident distinc¬ 
tion between this word gehenna and hades, and 
observe how the former is used by our Lord in a 
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sense that implies something clearly beyond the 
mere state of existence beyond death. As has been 
pointed out in an earlier chapter, the word gehenna 
is derived from the Valley of Hinnom, which was 
outside of the city of Jerusalem and was the recep¬ 
tacle of the waste and offal of the city, as well as of 
the dishonoured bodies of executed criminals. 
So our Lord, in the well-known and, to some, per¬ 
plexing passage, '' Whosoever is angry with his 
brother without a cause shall be in danger of the 
judgment: and whosoever shall say to his brother, 
Raca, shall be in danger of the council; but whoso¬ 
ever shall say, Thou fool, shall be in danger of hell 
fire,'' appears to be describing in an ascending 
scale the various penalties to be meted out in the 
future life, on the model of the penal system in 
vogue locally at that time; and the word gehenna 
[yUvva), occupies the last position of the three as 
standing for the most severe penalty in the judicial 
code of the Jewish authority, and so by implication 
the heavy judgment of God on impenitence and 
the hardened state of hatred and contempt for 
one's brethren. Now, this word, then, here trans¬ 
lated “ hell," is to be carefully distinguished from 
hades, for it evidently stands for something quite 
different, for something terrible, indeed, so terrible, 
though by the mercy of God vaguely described in 
indefiniteness, that the Lord of Glory came down 
to earth to live and die and rise again in order to 
save us from ever experiencing its terrors ! Thank 
Him, dear believing reader, He has guaranteed 
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us from knowing its awful anguish, that is, if we 
have come unto Him that we might have life and, 
abiding in Him, keep His saying; then we shall 
never taste of death (S. John viii. 52). No wonder 
that the Merciful Redeemer employs this word, 
borrowed from the severest penal legislation of 
the Jewish system, to warn us against those sins, 
or that chosen state of sin which must lead to 
exclusion from the Presence of God. To save 
us from such disaster. He urges that the hand or 
foot be cut off, and the eye be plucked out, if these 
members be such causes of stumbling as to endanger 
eternal salvation. "If thy hand offend thee” 
(margin, cause thee to offend) " cut it off . . . if 
thy foot offend thee, cut it off ... if thine eye 
offend thee, pluck it out; it is better for thee to 
enter into the kingdom of God ” (or into life) maimed, 
halt, with one eye, than having two hands, two feet, 
two eyes, to be cast into hell-fire (y«wa), where 
the worm dieth not and the fire is not quenched 
(S. Mark ix. 43-48). 

It will be seen that this word is a very different 
word from the term hades aSqs, and yet both are, 
unfortunately, translated "hell ” in the 1611 version, 
and so are likely to lead to misunderstanding. 

Another word is also in the same way translated 
"hell ” in our Authorised Version, but this need not 
occupy us long, for it occurs but once, viz. in 
2 Peter ii. 4, and is there mentioned in connection 
with the punishment of angels, which, however, is 
not a final award of penalty, but is only provisional 
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till the judgment. The passage reads: “If God 
spared not the angels that sinned, but cast them 
down to hell, and delivered them into chains of 
darkness, to be reserved unto judgment . . 
Here the word rendered hell is a curious one, tar- 
tarosas, Taprapoaas ; the participle is employed, 
having committed them to hell. It is strange that 
the Apostle should have used such an unusual word, 
but do not let us suppose that the passage has no 
bearing on us, for the consequent of the long series 
of dependent clauses here used is stated in verse 
nine : “ The Lord knoweth how to deliver the 
godly out of temptations, and to reserve the unjust 
unto the day of judgment to be punished”; that 
is to say, that a like imprisonment may be provided 
for the unjust, for those who have rejected the 
gift of the righteousness of and from Christ. But 
what does this tartarus stand for ? We can only 
gather what the Apostle meant by inquiring what 
the word was understood to represent by those 
who lived near to his time. Thus we find that 
to the ancient heathen world of and before his 
time, all that lay beyond death was a world of 
shades, in which the spirit might enjoy, at the 
most, some faint shadow of his or her former 
existence. Sometimes they gave the name tar¬ 
tarus to the whole of this region of shadows, but 
more often the underworld was divided into two 
provinces—the Elysian fields in which the spirits 
of the good were illumined by a pale reflection of 
their former joy; and tartarus, the abode of the 
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spirits of those who had lived wickedly on earth, 
and where they were to be tormented and punished 
on account of former misdoings. 

Evidently, the inspired Apostle had the latter 
idea in mind, but it does not help us much to 
understand the nature of that after-world, except to 
see that he is referring to a time that is to be before 
the judgment. We may class tartarus as an inter¬ 
mediate term between hades and gehenna, distinct 
altogether from the colourless character of the 
former; but not carrying the idea of perpetuity 
that is seen by some in gehenna. Let us remember, 
however, that the English word hell, in itself, has 
no necessary implication of either punishment or 
eternity, so far as etymology goes. It is simply 
the hidden realm, and in early English the root of 
the word had quite a harmless meaning. In its 
verbal form the word was used for the action of 
roofing a house, since that was closing in the house. 

So, dear reader, let hell be to you only hades, 
w'here Jesus went to preach to spirits in prison and 
to which He welcomed the penitent robber on the 
day of His crucifixion, and to which also, we cannot 
doubt, He has welcomed and is welcoming many 
a gallant soldier and sailor of our Empire, who. 
though in times past, it may be, forgetful of His 
love, has now like the Prince of Self-sacrificers, “ laid 
dowm his Hfe for the brethren.” That you and all 
who confess His holy name may look forward to 
that hades-life, not only without distress, but 
with joyful anticipation, assured that we may so 
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live here, that for us it may be far better'* there, 
is the privilege of all whom God hath delivered from 
the power of darkness and translated into the 
kingdom of His dear Son; in whom we have redemp¬ 
tion through His blood, even the forgiveness of 
sins (Colossians i. 13, 14) 
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